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Foreword

Holy Father John Paul II once said about the Polish primate Stefan Wyszyński: 
“God gives us such a minister, such a primate, once every thousand years.”  
He underlined that he would not have been elected pope had it not been for the 
ministry of Cardinal Wyszyński, commonly called the ‘Millennium primate’, 
who was a relentless defender of the rights of the Nation and of human dignity, 
an ardent patriot, blessed by the Catholic Church. 

He happened to be living at a unique moment in his homeland’s history.  
He was born in the early 20th century, when Poland had not figured on maps of 
Europe for over one hundred years, and he witnessed the process of regaining 
independence, World War II, the decades of communist captivity and hope re-
stored by the election of John Paul II, his first pilgrimage to his homeland, and 
the birth of Solidarity. 

Although born in captivity, and he happened to spend three-quarters of his 
eighty years’ long life in it, he was always free, even when detained by the com-
munists for three years. His strength sprang from belief in God, entrustment in 
Mother of God, and Christianity with its rich cultural heritage. He turned it into 
a program to save and liberate the Nation. Only a people that is morally strong, 
gathered around its spiritual center – Jasna Góra – with the miraculous picture 
of the Black Madonna, could successfully oppose communism. He led the Poles 
along this path through the Jasna Góra Vows, the Great Novena, and the Mil-
lennium of Poland’s Baptism. Victory stemmed from the years’ long program 
of moral renewal, and at the same time from showing the nation the strength 
of the thousand years’ long history. At the end of his life he had the chance to 
see millions of his countrymen enthusiastically greeting the Polish pope, with 
whom he stood under the enormous cross in the center of the capital of an athe-
istic state that had been fighting against God for several decades. He was dying 
when Poles were at the peak of the freedom wave triggered by Solidarity, and 
communism was beginning its death throes. His contribution to that victory is 
considerable, and his teaching is still timely. 

Jarosław Szarek, Ph.D. 
President of the Institute of National Remembrance
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Introduction

“To the uncrowned king of Poland” read the letters on the sash of Cardinal 
Stefan Wyszyński’s funeral wreath. Thus the nation expressed its appreciation 
for the life and work of the Millennium Primate, who was one of the most out-
standing Poles of the 20th century. It stemmed from the common opinion of his 
unique role in the life of the nation and of the Catholic Church. 

Stefan Wyszyński was born in the Russian occupied part of Poland in a Catho-
lic and patriotic family. He was raised to respect national and religious values. 
From his youngest days he wanted to be a priest; therefore in 1917, he enrolled in 
the Pius X Middle School and later in the Higher Clerical Seminary in Włocławek. 
Apart from a thorough theological education he developed admiration for the 
Catholic social doctrine. Ordained in 1924, he developed his interests during 
his studies at the Catholic University of Lublin and on a study trip to Western 
Europe. His education informed his active ministry in all social milieus, with 
particular emphasis on workers’ milieus. It manifested itself in his journalistic 
texts on religious and social issues. Stefan Wyszyński made himself a reputa-
tion as a distinguished expert on Marxism and Leninism. During World War II 
he stayed outside his diocese, as he was hiding from the Gestapo in Kozłówka, 
Zakopane, and Laski. He also became involved in the underground. In March 
1945, he returned to Włocławek, where he became head of the Soli Deo Publish-
ing House. His publishing activity was interrupted by Pius XII, who appointed 
Father Wyszyński Bishop of Lublin.

In his ministry he had to deal with all kinds of ministerial and social prob-
lems. Therefore he initiated various actions to improve the situation of the dio- 
ceses after World War II. He was unable to develop his ministerial initiatives,  
because he was appointed Archbishop of Gniezno and Warsaw. The appointment 
was a result of Cardinal August Hlond’s suggestion. From that moment on, for 
the next thirty years he was the ordinary of both archdioceses and the primate 
of Poland. His service had an enormous significance for the Catholic Church 
and for the Poles. It contributed to a religious revival and to upholding national 
identity during the hard years of communist dictatorship. 

The life and activity of this distinguished hierarch have not been comprehen-
sively described before. Hence this book aims to fully present the life of Cardinal 



Wyszyński. We show the entire spectrum of religious and social activity and pas-
toral teaching of the Millennium Primate. This publication has been prepared on 
the basis of an extensive archive source base. The authors have found a number 
of previously unpublished materials, verified previous findings, and proposed 
a novel interpretation of this key figure in Polish history. 

The authors thank all those who have made the biography of Cardinal 
Wyszyński possible. We are particularly obliged to the Warsaw metropolitan 
Cardinal Kazimierz Nycz, president of the Institute of National Remembrance 
Jarosław Szarek, members of Primate Wyszyński Institute and the team of IPN 
Publishing House. 





Childhood and school years

I want to express my faith here. Call it as you wish – 
childish, naive, simple, but such I took from my mother  
and father. I deepened it as I could, by appropriate 
studies: theology, philosophy, law, sociology, but all 
that is next to nothing in comparison with the simple 
faith learned [at home] by God’s grace as treasure 
and equity for priesthood. 

Diary, vol. 13, pp. 182–183

Stefan Wyszyński before departure to the middle school in 
Warsaw, Andrzejewo, 1912.
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Childhood and school years

Stefan Wyszyński was born on 3 August 1901 in Zuzela on the Bug River. He 
was the second of six children in the family of Stanisław and Julianna née 

Karp. Soon after birth he was baptized in the parish church in Zuzela, where 
his father was the organist. 

The area on the Bug River, formerly known as the “Nur Land,” was then a part 
of the Russian partition. The Wyszyńskis home was full of patriotic and religious 
atmosphere. From his childhood years, Stefan saw his parents’ deep devotion to 
Virgin Mary. Julianna and Stanisław Wyszyński made frequent pilgrimages to 
Virgin Mary shrines, and when they returned, they often talked about their ex-
periences. Years later, primate Wyszyński recalled his upbringing in his Catho-
lic family, rooted in Polish culture and religious tradition, and the bond with 
Virgin Mary. “I had lost my natural mother early, and she had a special devo-
tion to Our Lady of Gate Dawn, which she visited on pilgrimages from Zuze-
la. My father, on the other hand, would take me to Jasna Góra. Our home life 
was filled with devotion to Our Lady; we often would recite the Rosary in the  
evening.” Also the Wyszyńskis children were inculcated with respect for others 
and for human labor and daily bread. 

Stefan Wyszyński with his parents and sisters, Zuzela, 1906. From the left: Stanisława, mother Julianna with Janina (in 
her lap), father Stanisław, Stefan and Anastazja.
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Young Stefan and his sisters learned Polish history from Kazimierz Góralczyk’s 
(Władysław Ludwik Anczyc) book Twenty Four Pictures. It was a forbidden pub-
lication, and people were not allowed to keep it at home. Sometimes the father 
would take his son to the woods at night. Together with trusted local farmers, 
they would visit the graves of the fallen insurgents. The Wyszyńskis took care 
to teach their children the Polish language and Polish literature. 

At first, Stefan went to school in Zuzela, later in Andrzejewo, where his fam-
ily moved in 1910. In October 1910, his mother died and orphaned six underage 
children. One year later, in order to provide appropriate care to the children, 
Stanisław Wyszyński married Eugenia Godlewska, his late wife’s friend.

In primary education Stefan learned in Russian, as it was the language of 
instruction. In 1910, by his father’s consent, he dropped out of state school. 
From November to June 1912, he attended private lessons with Bolesław Pękala.  
In 1912 he passed state middle school examinations in Warsaw, but was not 
admitted because the regulations of the czarist authorities restricted access of 
children of Catholic Church employees in the country to state education. So 
Stefan’s father enrolled him in the Wojciech Górski middle school in Warsaw.  
The primate studied there for three years. The school offered a higher standard 
of education than state schools, and the syllabus included more Polish lessons. In 
1977 Stefan Wyszyński recalled: “The Górski school enjoyed such a great social 
and national authority that it inspired a kind of school patriotism. In particular 
in a city that had state schooling, when one saw a student wearing a state school 
cap, it always inspired a spirit of superiority and satisfaction. Sometimes it was 
expressed rather explicitly. Younger students – up to grade ten – had minimal 
contact with the principal. But whenever his slim, tall figure appeared in the 
corridors, silence and order returned. I never heard him raise his voice; it was 
enough when he stared with his penetrating gaze.” 

In the summer of 1915, Stefan did not return to Warsaw due to war-time dif-
ficulties. He started learning in the Private Seven-Grade School of Trade for 
Men in Łomża, which in 1916 became the Private Eight-Grade Middle School 
for Men. Together with some friends, he rented a room with Kazimierz Kęsicki 
in Krzywe Koło Street. The young men experienced both the joys of youth and 
war-time squalor, and often starved. At that time, Stefan was a member of a boy-
scout troop whose slogan was: “Serve God and Poland with all my heart”. 

On 28 August 1917, he moved to Włocławek to enroll in the Pius X High School 
– Lower Clerical Seminary. He chose seminary formation, because he felt a strong 
vocation for priesthood. The standard of education at the Włocławek theological 



center enjoyed a good reputation. After an interview that verified knowledge of 
Polish, history, Latin and religion, Stefan Wyszyński was admitted to the sec-
ond grade, which, at that time, was the equivalent of the sixth grade of middle 
school. It was a humanist school with many hours of Greek and Latin. In 1920, 
he passed his finals and enrolled in the Higher Clerical Seminary in Włocławek.

Childhood and school years



I was ordained all alone, because my colleagues had 
been ordained before, and I was in hospital then. But 
it was a fortunate turn, because as a result I was able 
to be ordained not before the main altar, but in Our 
Lady’s chapel […]. Perhaps, because of that my first 
mass was on Jasna Góra and I celebrated it on the 
feast of Salus Populi Romani, 5 August 1924. Later, as 
it turned out, one was rather pulled by circumstances.

Diary, vol. 15, p. 129. 

Formation  
at the Higher Clerical Seminary  

in Włocławek

The clerics at the Higher Clerical Seminary in Włocławek,  
13 June 1922. Cleric Stefan Wyszyński, third row second left. 



Formation at the Higher Clerical Seminary in Włocławek

Stefan Wyszyński’s professors at the Włocławek seminary were priests with 
high moral, intellectual, and spiritual standards, among them Father Broni-

sław Ostrzycki and Father Antoni Bogdański – the spiritual father of the semi-
nary, Father Józef Kruszyński, Father Antoni Borowski and Father Antoni Szy-
mański – sociologist and the first editor-in-chief of Ateneum Kapłańskie, later 
rector of the Catholic University of Lublin.

At that time cleric Wyszyński was interested in social and Christian issues 
and Marxist ideology. In Włocławek he took part in social courses organized for 
clerics, conducted by Father Stanisław Adamski, a famous social activist, later 
the bishop of Katowice. He was also active in the teetotaller movement of the 
Abstinent Fraternity. In the years 1921–1923, he was a member of the nation-
al quarterly Przedświt, a periodical published by Włocławek clerics. In his final 
year, he was an auxiliary tutor in the Lower Clerical Seminary in Włocławek. 

He received his minor orders on 1 April 1922, subdeacon on 15 March 1924, 
and deacon on 5 April 1924, from Bishop Stanisław Zdzitowiecki, ordinary of 
the Włocławek diocese. Wyszyński completed his theological studies in 1924, 
but due to his illness and hospitalization he was not ordained with his colleagues 
on 29 June 1924. He was ordained presbyter individually several weeks later, on  
3 August in the lateral chapel of Our Lady in the Włocławek Cathedral by bishop 
Wojciech Owczarek. He recalled this event in 1965. “During my orders I prayed 
to remain priest for at least a year. […] and the Lord gave me a bit more than 
the year for which I asked, and I am a priest. The bishop had TB, and the one he 
ordained was hardly any stronger, and could barely stand on his legs. As I was  
going out of the cathedral after the orders, the old sexton told me: ‘You’d better go  
straight to the cemetery, Father’. I was grateful, because I was so tired that I was 
only looking for [a place] to lay my head.” Wyszyński celebrated his first mass 
on 5 August in the chapel of Our Lady of Częstochowa on Jasna Góra. 



[…] I worked in workers’ education. For a number 
of years I ran the Christian Workers’ University. After 
the week’s work, I spent every Saturday at the univer-
sity, among workers and representatives of Christian 
Trade Unions. Working there, I was convinced that 
I was not a destroyer of the workers’ front […]. As 
much as I could, humbly and disinterestedly, because 
I didn’t take a penny from anyone, I served those peo-
ple who were attracted to the Church, convinced that 
would help them resolve many a problem for peace 
and that I would transmit to them the spirit of social 
justice, as Christ taught.

Diary, vol. 16 , p. 330. 

Father Stefan Wyszyński as lecturer  
at the Higher Clerical Seminary in Włocławek, 1931.

The early years  
of priesthood
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The early years of priesthood

As neopresbyter Stefan Wyszyński was the vicar at Włocławek Cathedral and 
started working for the diocesan daily Słowo Kujawskie. Soon he gained the 

reputation of a talented, promising intellectual and publicist. His texts reveal 
sensitivity to ecclesial, national, and social issues. Several months later he was 
the chief editor. His job involved providing materials for every issue and editing 
the permanent column Z życia katolickiego (Catholic life). He was also prefect in 
a school for children of workers at the Cellulose Factory, taught evening classes 
for adults organized by the City Council, and delivered talks for members of the 
Christian Workers’ Association. 

One year later, Bishop Zdzitowiecki directed him to study canon law at the 
Catholic University of Lublin. He attended the seminar of Father Prof. Jan 
Wiślicki, who was the supervisor of his doctoral dissertation. He also took op-
tional classes in economics, which was in line with his interests, in the Depart-
ment of Law and Socio-Economic Sciences. Wyszyński attended classes and 
seminars in social policy taught by Father Prof. Antoni Szymański. Other major 
influences on the young priest were Jacek Woroniecki OP, Ludwik Górski, and 
Ignacy Czuma. Father Wyszyński received his bachelor’s degree in canon law 
on 10 December 1927. He completed his studies of canon law on 22 June 1929, 
defending his dissertation The Rights of Family, of the Church and of the State 
vis-à-vis the School and passing his doctoral examination. He also received a cer-
tificate of completion in social economics.

During his studies, he was active in the Association of Catholic Academic 
Youth “Odrodzenie” (Rebirth). He was also a member of the “Bratnia Pomoc” 
(Brotherly Aid) Student Association of the Catholic University of Lublin. He 
was engaged in the activity of the Sodality of Our Lady and was a member of 
the Priests of Caritas Christi of Włocławek Diocese. In the years 1926–1928 he 
was the editor of the newspaper published by Charitas Christi. Wyszyński also 
cooperated with the Union of Polish Catholic Intellectuals. For some time, he 
was the senior priest in the convent for priests at the Catholic University of Lu-
blin and deputy of the director, Father Władysław Korniłowicz, who became the 
spiritual director of the future primate and exerted an enormous influence on 
the development of his ministerial personality. Fascinated with the new Catho-
lic University, Father Wyszyński promoted it among the clergy. He wrote for 
Ateneum Kapłańskie, a theological periodical published in Włocławek, and his 
articles informed on the difficulties the university had in obtaining state status.

After defending his dissertation, he received a scholarship and went on an aca- 
demic trip to Austria, Italy, France, Belgium, Holland, and Germany. During 
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his one-year stay abroad, he was interested in a number of issues: the condition 
and methods of the Catholic social doctrine, the position of the Church as to the 
social currents and systems of the day, the trade unions, Catholic organizations 
of young workers as well as social doctrines and movements. 

Father Wyszyński arrived in Rome in the autumn of 1929, several months 
after the Holy See and the Kingdom of Italy signed the Lateran Pacts, and after 
the so-called “Roman question” was thus resolved. He saw the consequences of 
the signed pacts and the development of relationships between the Church and 
the Italian fascist state. He included his reflections in his article “Fascism and 
the Church” published in the Lublin monthly Prąd in 1930. He pointed out the 
dangers of government policy, stressed the sovereignty of the Church through-
out the ages and in very political reality, as well as its role in educating the young 
generation. As he wrote in the conclusion to the article: “The Church has now 
a new argument, an a posteriori argument, from experience: it demonstrates 
what society is if severed from the rejuvenating influence of religion. It would 
become exhausted and find itself at the crossroads. Happy is the society which 
Providence has spared this experience.” In France, together with Father Bolesław 
Kominek, he attended classes in social sciences at the Catholic University of Paris,  
in particular the lectures of Father Gustave Desbuquis SJ concerning demo-
graphic issues. In Belgium, he deepened his sociological knowledge. There, for 
the first time, he encountered Polish emigres and their problems. He wrote about 
the social doctrines and the situation in Western Europe and his observations 
made in the West in articles published in Prąd and in Ateneum Kapłańskie. His 
trip was summarized in his 1931 book, Główne typy Akcji Katolickiej za granicą 
(Main types of Catholic Action abroad). He returned to Poland in the summer 
of 1930 and started his ministry in Lipno, and later in the town of Przedecz in 
Kuyavia. One year later the bishop directed him to Włocławek, where he per-
formed all kinds of functions in the diocese. He was again the vicar in the ca-
thedral parish. Wyszyński was also charged with missionary work in the dio-
cese, and was appointed director of the Diocesan Work to Disseminate Faith, 
the Work of Saint Peter the Apostle and Unionis Cleri pro Missionibus (1931). 
At the same time, he became secretary of Ateneum Kapłańskie, and later edi-
tor-in-chief. As a lawyer he was appointed the bishop’s promotor of justice and 
defender of the marital knot (during 1931–1938). In September 1938, he took the 
post of pro-synodal judge. 

From 1931, he taught at the Higher Clerical Seminary in Włocławek. He taught 
canon law, social economics, Catholic social ethics, and sociology. Based on his 
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experiences and observations made during his visit abroad and studies on the 
curricula at Catholic universities in the West, Wyszyński drafted a general syl-
labus of lectures on the Church’s social doctrine for higher clerical seminaries 
in Poland. As a lecturer in social sciences at the Włocławek seminary, he en-
gaged clerics to work for the Christian Workers’ University. He wanted the fu-
ture priests to become acquainted with the workers’ social circles. In 1937, he 
organized a sociological workshop for theology students, where they delivered 
papers and discussed social issues. 

Father Wyszyński also became involved in social activity in Włocławek and 
in the region. In the years 1935–1939 he ran the Sodality of Our Lady of Kuyavia 
and Dobrzyń Landowners and the Christian Workers’ University, of which he 
was the chairman. Under his direction, the workers attended classes in econo- 
mics, sociology, Polish history, geography, labor laws, economic self-government, 
and the Catholic social doctrine. An average of 250 people attended those lec-
tures. Stefan Wyszyński was also engaged in the work of Christian Trade Unions 
and the “Odrodzenie” Young Catholic Students’ Association. He was an active 
lecturer during the Social Weeks organized by “Odrodzenie”, congresses of the 
Union of Polish Catholic Intelligentsia and taught courses for the Catholic As-
sociation of Young Men and Women. 

He had extensive contacts with young students and workers. For those mi-
lieus he delivered numerous conferences and lectures on social encyclicals, thus 
forming their Catholic social mentality. He established young workers’ self- 
-education circles. Utilizing his knowledge of the experience of Belgian Catholics, 
Wyszyński also tried to establish the Catholic Young Workers’ Association. He 
also defended workers’ rights, which made some call him a “communist priest”. 
In 1933, he mediated between striking workers and the directors of Włocławek 
factories. In 1939, he took charge of the construction of the Christian Trade  
Unions’ Home, a meeting place for Włocławek workers. To this end he allocated 
funds received from the Sodality of Our Lady to improve his health abroad. The 
donors agreed. The workers gathered in the smoke-filled room on Karnkowski 
Street, later on Leon XIII Street, heard hundreds of talks. He recalled: “I didn’t 
take a penny. But I spent a lot on periodicals and books for the workers’ library 
and the reading room. Sometimes I think that there are only a few people in Po-
land, perhaps only among the communists, who would do this selflessly. Because 
those opportunist communists I do not hold in high esteem.” He was also famil-
iar with the problems of farm laborers. At Sodality meetings with landowners, 
he tried to persuade this social group to take better care of house servants and 

The early years of priesthood
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farm laborers. He also spoke of the need to allot at least some of the land for the 
peasants. His statements on this topic were so radical that they led to temporary 
suspension of this activity among landowners. Karol Radoński even prohibited 
Father Wyszyński from delivering sermons, even though he was a famous and 
distinguished retreat preacher. Crowds of workers came to listen to his bold ser-
mons in which he warned against fascism and underlined human dignity, and 
spoke about poverty and unemployment. The ruling authorities did not like the 
sermons either, and they were planning to arrest the priest. They dropped those 
plans when Stanisław Twardo became the Mazovia province governor. 

The young priest was offered a lecturer post at the Catholic University of Lu-
blin. However, Father Wyszyński refused. Nevertheless, he maintained contacts 
with the academic milieu, especially with Father Prof. Szymański, who convinced 
him to write his habilitation dissertation titled The moral milieu of factory work. 
The collected materials perished during World War II. His engagement in so-
cial matters brought on a number of publications. In the years 1931–1939 Father 
Wyszyński published over one hundred texts, many under the pseudonym “Dr 
Zuzelski”. He also used another pseudonym: “Brat Ozima”. 

Wyszyński’s publicist activity focused around social issues, especially the 
issues of Catholicism, capitalism, and communism. He perceived the last two 
as fundamental social threats. He analyzed them in a number of articles: Ruch 
katolicko-społeczny, Przebudowa korporacyjna w Austrii, Stanowisko i zadania 
duszpasterstwa wobec współczesnych ruchów społecznych, Zasięg i charakter zain-
teresowań katolickiej nauki społecznej, Co duszpasterz może uczynić dla urze- 
czywistnienia ustroju korporacyjnego. In his analyses of capitalism, he primarily 
pointed out the Christian and social activity, which would alleviate the negative 
effects of this system, and, to a lesser extent, the ideology. Unafraid of being ac-
cused of radicalism, in a commentary to a pastoral letter of Austrian bishops in 
1933 about Catholicism, capitalism and socialism, he said that workers’ discon-
tent, riots, and turmoil were caused by capitalist exploitation and were some-
thing more than subversive activity of workers’ masses. In 1932, he wrote in Ate-
neum Kapłańskie: “By excluding moral principles from economic life, capitalism 
wanted to bring happiness to the world via materialist culture. […] God’s law 
was expelled from economic affairs. […] Gold became the standard of all values. 
In the name of progress and personal liberty, especially the freedom from the 
commands of Christian ethics, in the name of the freedom of the economical-
ly powerful slavery of the working masses was created, nay, of entire states and 
nations that became toys in the hands of international finance.” 



It was then that he became interested in communism. He carefully studied 
the Communist Manifesto and Karl Marx’s Das Kapital. Years later, he recalled 
that he had read Das Kapital three times. He had written about the ideology that 
became a threat for Christian Europe in the years 1934–1938: Kultura bolsze-
wizmu a inteligencja polska (Włocławek 1934), Katolicki program walki z komu-
nizmem (Włocławek 1937), Książka w walce z komunizmem (Włocławek 1937), 
Przemiany moralno-religijne pod wpływem bezrobocia (1937), Czy katolik może 
być komunistą (Włocławek 1938), Nowy najazd komunizmu na Polskę (1936), 
Inteligencja w straży przedniej komunizmu (1938).

Wyszyński analyzed communism from the point of view of the Catholic doc-
trine, including papal encyclicals. He believed that it was the gravest threat for 
humans and for statehood. It was his conviction that “in the fight against com-
munism, Catholicism would have the decisive role to play.” He soon noticed 
a disturbing phenomenon. He wrote: “In Poland you can’t really speak of com-
munist press or communist organizations. But there are quite a few periodicals, 
socio-ideological, political, and cultural groups which carry out communist ac-
tivity, systematically publish reports and information about Bolshevic Russia.” 
Wyszyński warned against the influence of communist ideology among workers: 
“The communist propaganda that is steadily increasing in Poland among work-
ers and rural proletariat uses arguments imported from abroad. The influence 
of Russia that is fighting against God is stronger here than we estimate.” Com-
munism perverted “completely the view of the nature of society, its purpose and 
the social nature of man, which it presents contrary to Christian truth.” Father 
Wyszyński became one of the best experts on communist ideology. In his jour-
nalist texts, he also devoted a lot of attention to unemployment and economic 
depression. Primate August Hlond took note of his broad social engagement in 
the spirit of Catholic social doctrine and appointed Father Wyszyński a mem-
ber of the Social Council of the Primate of Poland. 

The early years of priesthood



[…] during the war, for several years, I served the 
blind at Laski. I worked among them in the hardest 
moments, especially during the [Warsaw] uprising. 
I was an army chaplain and saw a lot of suffering, 
poverty, and human suffering. 

Diary, vol. 16, p. 153.

Father Stefan Wyszyński among blind children  
during their first communion, Laski, around 1942.

Occupation
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The outbreak of World War II radically changed the life and priesthood of 
Father Stefan Wyszyński. At the request of Bishop Radoński, in Septem-

ber 1939, together with the final year of the clerics, he left Włocławek and went 
to Lublin, and then to Łuck in Volhynia. There, on 17 September, he found out 
about the Soviet aggression on Poland. The government representative, minister 
Eugeniusz Kwiatkowski, invited him to go to Romania. He turned it down and 
in late September returned to Włocławek, but not for long. At the request of Bi-
shop Michał Kozal and Father Franciszek Korszyński, the seminary rector, he 
left Włocławek again and was hiding from the Germans. 

In November 1939, after the rector, the lecturers and the alumni of the 
Włocławek Higher Clerical Seminary were arrested, Father Wyszyński tried to 
put a group of Włocławek alumni in the Warsaw seminary. Initially, he was ca- 
tegorically turned down by Archbishop Stanisław Gall, citing lack of room and 
the prohibition by the occupation authorities, but eventually several Włocławek 
clerics were admitted to the Warsaw seminary. 

During the occupation Father Wyszyński was wanted by the Gestapo be-
cause of his pre-war publications on Nazi ideology. Initially, he was hiding with 
his sister Anastazja Sułek in the Bródno district of Warsaw, and later (until July 
1940) in Wrociszew near Warka, where his relations were living. But a longer 
stay there turned out to be dangerous. Thanks to Father Korniłowicz he found 
shelter at Kozłówka in the Lublin region, at the residence of Aleksander and Jad-
wiga Zamoyski, where a group of blind children with nuns of the Franciscan 
Sisters Servants of the Cross of Laski were staying as well. He was the chaplain 
from late August 1941. At that time he used the pseudonym “Okoński”. He also 
took pastoral care of aristocrats and intellectuals who found shelter with the 
Zamoyskis, as well as of estate laborers and partisans. Wyszyński also gave lec-
tures in theology, philosophy, canon law and Catholic social doctrine, inspiring 
discussions about the need to reform social life. He was involved in clandestine 
education at the secondary level. 

In relation with rumors of an oncoming round-up of partisans, he left Koz- 
łówka and for several weeks stayed in the nearby Nasutów, and then moved to 
Zakopane. There he stayed at the Ursulines convent at Jaszczurówka. He was ac-
cidentally arrested there by the Gestapo, but his true identity was not recognized 
and he was released. Fearing exposure and another arrest, he left Zakopane on  
22 October 1941 and returned to the Lublin region. For some time he stayed with 
the Franciscan Sisters Servants of the Cross at Żułów. Together with Father Kor- 
niłowicz, he carried out pastoral work, serving the local population in extremely  
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harsh conditions. He was also involved in helping hiding Jews. Wyszyński found 
temporary shelter in the palace of Włodzimierz and Wanda Dzieduszycki in 
Zarzecze near Przeworsk. 

In the summer of 1942, he arrived at Laski near Warsaw to take over the du-
ties of the chaplain of the institution for the blind from Father Jan Zieja. He co-
operated with Mother Elżbieta Róża Czacka, helping her draft the constitution 
of the Franciscan Sisters Servants of the Cross. He also maintained permanent 
contact with Father Piotr Tomaszewski, prefect of the Higher Clerical Seminary 
in Włocławek. Wyszyński became involved in clandestine education in Warsaw, 
giving lectures in Catholic social ethics, Catholic pedagogy and catechetics. In 
Warsaw, he met with people from various social milieus, delivering conferen- 
ces, conducting retreats and days of concentration, among others in the convent 
of the Sisters of the Resurrection on Chłodna Street, and was also responsible 
for the religious and social study. Father Wyszyński was a member of organi-
zations of the Polish Underground State. In the palace of Maria Ludwika Czar-
toryska on Kredytowa Street, in the Pauline Circle, he gave lectures in Biblical 
theology and ecclesiology. At the Ursuline Sisters on Wiślana Street, and at the 
Sisters of Charity on Tamka Street, he taught retreat for convents and for lay 
Catholics. Over the span of eleven months of 1942, he delivered over 400 con-
ferences and lectures. 

During the German occupation, in his sermons Father Wyszyński encour-
aged the faithful to help the persecuted Jews, as one ghetto survivor recalled. 

At Laski, the future primate used the pseudonym “Sister Cecilia”. During the 
Warsaw Uprising he was army chaplain of the Żoliborz-Kampinos military dis-
trict under the pseudonym “Radwan III”. He was also the chaplain of the insur-
gent hospital at Laski. He did much more than pastoral work, helping care for the 
wounded, and often accompanied young insurgents at the hour of their death. 

During his stay at Laski, he met Maria Okońska and a group of several girls, 
the so-called “Eight” she guided, involved in work in Warsaw with middle-school 
and high school female students in their preparation for Sodality of Our Lady. 

At their request, he became their spiritual director. The girls fought in the 
Warsaw Uprising, organizing a prayer crusade in the city under bombs, thus 
bringing spiritual relief to the inhabitants. 



On arrival in Włocławek on 12 March 1945, I visited 
prelate Borowski in the evening, and later went to 
the seminary. 

Chronicle 
of the Higher Clerical Seminary 

in Włocławek.

Father Stefan Wyszyński, professor of the Włocławek Clerical 
Seminary, after being appointed canon of the cathedral chapter, 
1945.

Activity  
in post-war Włocławek



28

Primate Stefan Wyszyński ■ Biography

In March 1945, Father Stefan Wyszyński returned to Włocławek and assu-
med his pastoral duties in the diocese. At that time, the rector of the Catholic 

University of Lublin, Father Prof. Antoni Słomkowski, offered him an academic 
post, head of the Chair of Social Policy in the Department of Law, Social Policy 
and Economics. Due to the insufficient number of priests in pastoral work (the 
Włocławek diocese had lost many priests during the war), he turned the propo-
sal down. His number of duties increased at that time. He also held the post of 
rector of the Higher Clerical Seminary, and organized the work of the school, 
first in Lubraniec, and later in Włocławek. He gathered a group of fifteen clerics 
in a small provincial town, where it was easier to find food than in a large city. 
For the young clerics he was the rector and spiritual father, lecturer and steward. 
Whenever the professors could not get to Lubraniec, Father Wyszyński would 
deliver the lectures for all the four courses. Briefly, he was the vicar of the Lubra-
niec parish, and he also travelled with pastoral service to the nearby parishes 
in Kłobia, Zgłowiączka and Świerczyn. Already in the early week of work in 
Lubraniec, in mid-April 1944, he prepared children and young people for their 
first confession and communion, a total of 130. At that time he also vindicated 
the seminary library, whose part head been moved to Poznań during the war, 
as well as the Archives of the Włocławek Cathedral Chapter. 

In spite of his many pastoral duties, he did find the time to publish and edit. 
He re-opened the Kronika Diecezji Włocławskiej, whose first issue appeared in 
August 1945. On his initiative the diocesan newspaper, Ład Boży (God’s order), 
of which he was the current editor-in-chief (although never officially appoint-
ed, because the communist authorities raised objections to him). There he pub-
lished a series of forty articles under the collective title Order in the Thoughts. 
He discussed the current socio-moral issues in the light of the Catholic doctrine, 
and the role of the Church in the forming of social life. The publications were 
largely polemical as to the principles of the new regime which was installed in 
post-war Poland. Many texts by Father Wyszyński dealt with marriage and fam-
ily. He also wrote for Tygodnik Warszawski. An important publication was the 
brochure Stolica Apostolska a świat powojenny (The Holy See and the post-war 
world), published in 1945 under the pseudonym “Dr Stefan Zuzelski”. In response 
to anti-papist propaganda, he defended the stance of the Holy Father Pius XII 
during the war and discussed the pope’s teaching on the construction of a new 
social order on the basis of moral laws of marriage and family in public life. He 
dealt with the fundamental principles of coexistence of free peoples, a new un-
derstanding of state and the tasks that Catholics should perform.



Activity in post-war Włocławek

Wyszyński’s most famous publication was Duch pracy ludzkiej (The spirit of 
human labor), a follow-up effect of the conference on the value of labor delivered 
as an underground minister. His treaty on labor echoed Pius XI’s thoughts from 
Quadragesimo anno of 15 May 1931 on the sanctification of labor and the em-
phasis on its role in life. Father Wyszyński wrote that thanks to labor, which is 
God’s gift, man frees himself of narrow individualistic thinking, and is capable 
of creating new communal bonds in society, and thus the feeling of communal 
responsibility for the common good is born. He had begun work on this book 
during the war. The book had only three editions in Polish. It was published af-
ter the war, in 1946 in Włocławek, in 1955 it was reprinted by the London-based 
publishing house Veritas, and in 1957 by the Poznań-based publisher Księgarnia 
Świętego Wojciecha. It was banned under communist rule and no new print-
ings were ever made. But it was popular abroad, translated into more than ten 
languages (Madrid 1958, Vienna 1959, Lisbon 1959, Chicago–Dublin–London 
1960, Montreal 1960, Paris 1960, The Hague 1961, Brescia 1961, Manchester 
1995, 1998). Father Wyszyński never managed to re-open Ateneum Kapłańskie 
after the war, but his efforts brought success in the summer of 1946, when the 
first post-war issue appeared. 



As bishop of Lublin I visited a destroyed parish near 
Hrubieszów. People were living in concrete basements 
and bunkers that remained after the war. The little 
church, not bigger than this one, half destroyed! It 
was in the destroyed church that I was visiting. The 
hosts were telling us: We have nothing left, only these 
walls. What’s ours is yours, dear bishop, feel like one 
of the family. – So we prayed under the sky. The silver- 
-haired farmers added: We’re so happy that the cross 
remained, so happy!

Diary, vol. 9, p. 29.

Bishop of Lublin Stefan Wyszyński in his study

Bishop of Lublin 
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The pastoral and journalistic activity of Father Stefan Wyszyński attracted the 
attention of the Church hierarchy, particularly the primate, August Hlond. 

On 4 March 1946, Pope Pius XII made Wyszyński bishop ordinary of Lublin. 
The Holy Father’s decision was communicated to Father Wyszyński on 25 March 
by Cardinal Hlond. Wyszyński gave his canonical consent the following day, be-
cause he was surprised and asked for time to think. He was aware that the Wło-
cławek seminary did not have enough teaching and formative staff. That is how 
he recalled those days: “When I was to move to Lublin, I had to leave the semi-
nary without leadership. I struggled with Cardinal [August] Hlond and I had 
no intention of going to Lublin, because I loved Włocławek enormously and had 
always thought that I would live and die here. So, the poor exile, I defended my-
self against Cardinal Hlond, who was ‘fighting’ me. He said: ‘You do not say no 
to the pope!’ So I made a pact: if our professors do not return from Paris, whe-
re they are staying after [their return from] Dachau, it would be the best proof 
that I am not needed in Lublin and that it is a kind of misunderstanding. I had 
to go in retreat on 3 May, but they had arrived… beforehand. So I picked up my 
suitcase and went in retreat and then… to Lublin.” The then primate announ-
ced the appointment of Father Wyszyński and his acceptance by the authorities 
and the Włocławek ordinary bishop Radoński. The appointment, it seems, was 
a personal decision of Cardinal Hlond. After he led the one-week retreat at the 
Jasna Góra shrine, Father Wyszyński was consecrated bishop on 12 May 1946 
by Cardinal August Hlond, and co-consecrated by bishops Karol Radoński and 
Stanisław Czajka. His ingression into Lublin Cathedral took place on 26 May. 
He assumed his episcopal motto Soli Deo, “not for decorum but out of deep con- 
viction.” Later he added: Per Mariam.

As he took over the diocese, he knew that it was in a difficult social and po-
litical situation. He was aware of the enormous responsibility and tasks he was 
facing. The institutions were destroyed by war, the assets plundered, the cathe-
dral and many churches destroyed, church buildings demolished or robbed. He 
was taking over a diocese with the new communist regime installed. He assessed 
correctly the Soviet political goals with respect to the Church and Polish society, 
that is the destruction of social bonds, already in his first sermon in Lublin Ca-
thedral he strongly underlined the unity of the Church and the nation. He said: 
“In order to save humans, the Christian culture, the civilization threatened by 
brutal theories and barbaric style of combat, we must bring to light everything 
that unites and keeps us together.” On the occasion of his ingression, he wrote 
a pastoral letter to the clergy and the faithful in the Lublin diocese. 
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He assumed the duties of the ordinary without delay. After the war the di-
ocese called for religious and moral revival and reconstruction of administra-
tive structures. Therefore the new bishop found it critical to cooperate with his 
clergy and cared about their high spiritual and intellectual standard. He was 
a demanding bishop. Of his priests he required pastoral zeal and time flexibili-
ty. Already in his early days as bishop, he invited all the priests to conduct spe-
cial retreats. Some of these he conducted himself. He appealed to the priests 
to avoid unwarranted political conflicts, to steer clear of politics and avoid 
political tones in their sermons. He prohibited contacts both with the under-
ground and pro-government organizations. The new bishop reactivated the tra-
ditional priests’ organizations. He cared about the material conditions of life 
and work of the priests, as well as the spiritual and intellectual development  
of the clerics. 

Bishop Wyszyński, like most members of the Episcopate at that time, was 
skeptical of armed resistance against the communist regime and the clergy’s 
involvement in the operations of the underground. He also opposed young 
people’s involvement in partisan activity, because he believed that in the cur-
rent geopolitical situation, the youth should focus on education and learning, 
so as to serve the country better. Several years later, as a primate, he would 
write in his diary: “If God again demands of us martyrdom, blood – we won’t 
refuse. But it seems to me that the ideal for our times must rather be the ‘skill 
to live for the Church and for Poland’ than the ability to die. That we are able 
to die for the Church and for Poland, we have already shown – at Dachau and 
in the Warsaw Uprising. Today we are to show something different. Martyr-
dom is always a matter of grace and honor. But when I weigh how big a task 
Catholic Poland is facing today, then I would choose martyrdom as late as pos-
sible. […] I prefer my priests at the altar, in the pulpit, in the confessional than  
in prison.”

The important task that he imposed on himself was the reconstruction of 
the cathedral and of the diocese churches destroyed during the war. For this 
purpose, the bishop established the Episcopal Committee to Rebuild Church-
es in the Lublin Diocese. He encouraged the priests and all the faithful to care 
about the objects of Christian and national culture, for example, the roadside 
crosses and figures, wayside shrines, execution sites, cemeteries, graves of fall-
en soldiers (regardless of religion or nationality).

From the early days, he set out to rebuild and streamline the diocesan struc-
tures, especially the curia. For some time he headed the Pastoral Department 
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himself. He also set up a Department for Educational Affairs in order to coor-
dinate religious education in schools. He further reorganized the deanery and 
parish structures. 

In his teaching, Wyszyński emphasized Christian personalism, about which 
he wrote in his pastoral letters: On the Christian liberation of man and On the 
Catholic will to live. These issues became programmatic for his subsequent pas-
toral service. 

As a pastor, he cared about the revival of religious and moral life and about 
the deepening of the truths of faith among the faithful and about the growth 
of the Marian cult. To do that he organized rosary congresses in his diocese. 
The first such congress took place on 1 and 2 July 1947 at Krasnobród, and then 
in Lublin, Puławy, Janów Lubelsk and Chełm. He also made efforts to activate 
Marian Sodalities. 

Marriage and the family were his priorities of care, as well as young people, 
who were undergoing more and more intensive indoctrination by the state. He 
tried to develop a ministry for the intellectuals, appealing to the priests to take 
greater interest in this social group and taking care of this. Although he was an 
active bishop, he never failed in looking after the poor and needy of any kind. 
For this purpose he expanded the organizational structures of the Church char-
ity Caritas. On the occasion of the Weeks of Mercy, he wrote pastoral letters 
to the faithful, encouraging them to show Christian mercy, and set up a desk 
for the fight against alcoholism in the diocesan Caritas. At the National Pro-
grammatic Congress of Caritas on 11 November 1947, in the paper Develop-
ment Paths of Polish “Caritas”, he formulated more precisely the organization’s 
programmatic principles.

He was becoming acquainted with the diocese during the many visitations 
of the parishes, which was one of his major occupations. At a time of intensify-
ing censorship and information blockade of the Church by the communists, it 
was the best, most direct way of religious formation of the faithful. In the years 
1946–1948, Wyszyński visited 80 out of 250 parishes in the Lublin diocese. In 
the first place, he visited the parishes in areas most affected by war-time de-
struction in the Tarnogród, Tyszowce, and Hrubieszów deaneries. In the years 
1946–1947, he administered conformation to 81,395 faithful, for example dur-
ing one visitation to Zamość – 6000, and Szczebrzeszyn – 3650.

In the bishop’s palace he organized meetings of Catholic activists, among 
them Jerzy Zawieyski, Stefan Swieżawski, Jerzy Turowicz and Stefan Kisie- 
lewski.



34

Primate Stefan Wyszyński ■ Biography

In 1947 he also met with Bolesław Piasecki and suggested to him that the 
milieu centered around the Dziś i Jutro weekly should pull out of politics and 
focus on culture and education of the young generation of Catholics.

When he took over the Lublin bishopric, he automatically became the Great 
Chancellor of the Catholic University of Lublin (KUL), with which he had 
been associated before the war. On his initiative the Department of Christian 
Philosophy was established. In the diocese Bishop Wyszyński developed the 
activity of Higher Religious Culture Institute as well. In it he taught Catho-
lic social doctrine. He also remembered about workers. For them he deliv-
ered conferences on social issues in the Lublin St. Michael Church. He be-
came known as a relentless defender of the rights of the Church and of the  
nation. 

In his sermons he did not shy away from the current socio-political situa-
tion. He talked about the atheization of society promoted by the authorities, 
restrictions on freedom of speech and of the rights of religious people, and 
about social issues such as alcoholism and thievery, as well as civic duties re-
gardless of who is in power. 

At that time, Bishop Wyszyński was involved in the Polish Bishops’ Confer-
ence. He became a member of the Press Committee, Studies Committee and 
chairman of the Bishops’ Conference for KUL, and was one of the initiators 
of Encyklopedia katolicka (Catholic encyclopedia). The bishop was a mem-
ber of a commission that drafted Church documents regarding the fratri-
cidal fighting in Poland and acts of terror against torturing political oppo-
nents (Communique of the plenary session of the Polish Bishops’ Conference 
of 24 May 1946). He also co-drafted letters to President Bierut regarding the 
tense relationship between the state and the Church (Memoriał episkopatu 
do prezydenta Krajowej Rady Narodowej Bolesława Bieruta w sprawie norma- 
lizacji stosunków Kościoła i państwa of 15 September 1946), and worked for 
the commission that prepared the official position of the Episcopate on par-
liamentary elections in 1947 (Orędzie Episkopatu Polski w sprawie wyborów 
do Sejmu). As member of the Polish Bishops’ Conference he prepared a re- 
solution on the current problems in the relationship between the Church and 
the state and the Appeal of Polish Bishops to the faithful on the anniversary of 
dedicating the Nation to the Immaculate Heart of Mary that was read out to 
the faithful on 28 September 1947. Work for the Polish Bishops’ Conference 
resulted in more frequent contacts with Primate Hlond, which brought them  
closer together.
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Visit of Bishop Stefan Wyszyński to the Catholic University of Lublin, 26 May 1946. 

Bishop of Lublin



I am no politician, no diplomat, no activist and no 
reformer. But I am your spiritual father, your pastor 
and the bishop of your souls, I am an apostle of Je-
sus Christ. My mission is priestly, pastoral, apostolic, 
rooted in God’s eternal thoughts, from the redemptive 
will of the Father, who joyfully shares His happiness 
with humans. My task is to baptize, confirm, conse-
crate, bless, dedicate, teach and judge. 

Diary, vol. 1, p. 14.

Primate Stefan Wyszyński during the celebration of the 700th an-
niversary of canonization of St. Stanislaus the bishop in Cracow, 
8 May 1953. 

Early years as primate  
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The hard, but fruitful pastoral activity in the Lublin diocese was interrupted 
in mid-November 1948. When Primate August Hlond died, Pope Pius XII 

appointed Bishop Stefan Wyszyński Archbishop of Gniezno and Warsaw and 
Primate of Poland. His candidacy was proposed to the Holy See by the dying 
Cardinal Hlond. Informed of the papal decision of 16 November 1948, Bishop 
Wyszyński hesitated. He thought himself unworthy of such an honor. At for-
ty-seven, he was the youngest member of the Episcopate. It was only when the 
Holy Father requested that he gave canonical consent. On 3 January 1949 it was 
announced publicly. In a letter bearing the same date, Cardinal Adam Sapieha 
informed the Warsaw Metropolitan Chapter that on 26 December 1948 Pope 
Pius XII appointed Bishop Wyszyński Archbishop of Gniezno and Warsaw, 
Primate of Poland. At the same time the pope granted him facultates specia-
lissimae (extraordinary powers). There were two kinds of those powers: writ-
ten (in scriptis of 23 February 1949, verified in 1957), and oral ones (in voce), 
known only to the pope and Primate Wyszyński. The written powers were 
identical to those that Cardinal Hlond had received (taking into considera-
tion the territorial division of Poland). Several days later, on 28 February 1949, 
the primate’s powers as the chairman of the Polish Bishops’ Conference were 
extended by those granted to Cardinal Sapieha. His jurisdiction covered the ter-
ritory of the then Poland and the territory incorporated into the USSR, which 
had belonged to Poland before the war. These powers were modified in 1951, 
when the Holy See granted the primate special powers for the eastern churches  
in Poland.

Archbishop Wyszyński arrived in Warsaw on 31 January 1949, with only his 
personal belongings he had brought from Włocławek. Then he went to Gniezno, 
the primate’s capital, where on 2 February his ingress into Gniezno Cathedral 
took place. The communist regime was openly aggravated by this appointment. 
On the way to Gniezno, Bishop Wyszyński was harassed by the militia. The car 
he rode in was frequently stopped and the documents checked. The Gniezno 
celebrations gathered crowds, even though the regime made it difficult to par-
ticipate for the faithful, especially young people; for example they could not buy 
train tickets or their trains were cancelled. On the fifteenth anniversary the pri-
mate recalled: “I did not come to Gniezno as a man who had achieved something; 
I came here with the greatest humility possible. And I told myself: I must serve, 
above all – serve. But I won’t be able to serve on my own, so I asked others for 
help, those who could serve, full of love of God and of the Church. I surround-
ed myself with priests and started collegial work.” 

Early years as primate
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On 5 February, state security planned to assassinate the primate. On the road 
from Gniezno to Warsaw, near Września, a steel wire was stretched across the 
road and tied to the trees at the height of the car windows. However, the primate 
had changed the route and a truck fell into the trap. Wyszyński wrote about it in 
his diary: “I found out that a truck of a Gniezno-based firm that followed us to 
Września via Witkowo in order to see the primate, after the celebrations drove 
toward Września and hit a steel wire stretched at the height of the steering wheel 
between two trees. The wire was fastened and hard to spot. They notified the curia 
immediately. They interpreted the whole affair by a rumor that was circulating in 
Gniezno that the primate would be going to Września via Witkowo and that the 
wire was meant for him. I asked the curia to deny the rumor. Nevertheless, dur-
ing one conversation with min[ister] Wolski I did inform him about the affair.”

The ingress to the Warsaw co-cathedral, i.e. to The Church of the Assump-
tion of Mary and St. Joseph in Krakowskie Przedmieście, took place on 6 Febru-
ary 1949. In his pastoral letter for the Gniezno and Warsaw ingress Archbishop 
Wyszyński formulated his pastoral credo. He wrote: “I am no politician, no dip-
lomat, no activist and no reformer. But I am your spiritual father, your pastor 
and the bishop of your souls.” From then on, he began all his sermons with the 
words: “Beloved Children of God!”, and in the Gniezno and Warsaw diocese he 
added: “My children!”. Three days later he went to Jasna Góra to deliver retreat 
sermons and to dedicate his primate’s service to the care and intercession of Our 
Lady. He began his work as primate at a time when the communist regime was 
intensifying its fight against religion, when it tried – by all means available – to 
eradicate belief in God from the life of Poles, and the contacts with the Holy See 
were very difficult. 

As he had offices in two large dioceses, he would spend one part of the month 
in Warsaw, and another in Gniezno. These were two different milieus, with dif-
ferent experiences, history and mentality of the faithful. In the early days, he 
devoted quite a lot of time to administrative work in both dioceses, weak due 
to the lack of clergy, because many priests had died during the war. Primate 
Wyszyński visited the parishes, consecrated churches, conducted confirmations, 
catechesis, and organized Marian congresses. He also met with crowds of faith-
ful. Every year he organized retreats for priests on Jasna Góra: every other year 
for priests from the Gniezno and the Warsaw diocese, alternately. He invited the 
superiors of male and female orders. And there he organized conferences of the 
Polish Bishops’ Conference, continuing the pastoral tradition of his predeces-
sor, as demonstrated by the fact that he kept his close coworkers in the Primate’s  
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Secretariat, including Antoni Baraniak SDB, Father Władysław Padacz and Father 
Hieronim Goździewicz. He chaired the Primate’s Council to Rebuild Warsaw 
Churches founded by Cardinal Hlond. Following war-time destruction, it was 
necessary to rebuild the cathedral and over 50 churches. Archbishop Wyszyński 
personally supervised the work. He took interest in every church, meeting with 
the architects and workers. In 1951 he began reconstruction of Gniezno Cathe-
dral on Lech’s Hill and combined it with re-Gothicization. The John the Baptist 
Archcathedral in Warsaw was also meticulously reconstructed in the Gothic 
style. It was consecrated on 9 June 1960.

With his pastoral words, he strengthened the faith of the clergy and of the 
faithful. From January 1949 until his arrest, he delivered around 900 sermons 
and addresses to various social and professional groups. In his teaching he em-
phasized the bond linking the Church and the nation. 

Primate Stefan Wyszyński visiting the parish in Dąbrówka Kościelna, September 1949. 
Beside: Father Antoni Baraniak SDB, the primate’s secretary. 



40

Primate Stefan Wyszyński ■ Biography

Given the special powers that were granted to him, Primate Wyszyński also 
dealt with the monastic life in Poland. He mobilized the orders and monasteries 
for joint work and defense of the Church. Of the clergy he required obedience to 
monastic rules, and encouraged active participation in parish pastoral work and 
responsibility for the local Church. In talks with the authorities, he defended the 
orders, whose rights and activity were being constantly restricted.

As primate, he was the chairman of the Polish Bishops’ Conference. As he 
was very familiar with the communists’ tactics aimed at the destruction of so-
cial bonds, throughout his entire term in office, Archbishop Wyszyński under-
lined the unity of the Episcopate. He was convinced that it was the source of 
strength for the Church, all the faithful and the nation. Archbishop Wyszyński 
convened the Polish Bishops’ Conference initially twice or three times a year, 
and later regularly every two months. He also coordinated all the work, and did 
not impose his opinion on others, advising prudence and taking such action 
that would not burden the Church. In his diary, he noted: “Although we have 
the right to sacrifice ourselves in any situation, we may not sacrifice the diocese, 
the Church or the faithful.” 

•  The activity of Primate Wyszyński on Poland’s Western and 
Northern Territories

In accordance with his extraordinary powers granted by the Holy See, the 
primate led the Church on Poland’s Western and Northern Territories, and 
carried out the functions of bishop ordinary of those territories. Upon invita-
tion of the administrators, he would visit those territories, the cities and small 
villages alike. By September 1953, he had made over ten such visits. He met 
the clergy and the faithful in a number of places, including Wrocław, Gorzów, 
Zielona Góra, Olsztyn, Malbork, Elbląg, Frombork, and Cybinka near Słubice. 
In his diary he wrote: “For five days I worked with the clergy in the Opole dio-
cese: in Opole Cathedral, in the churches of Bytom, Zabrze, Gliwice, Racibórz 
and in Nysa Cathedral. I also visited the clerical seminaries – higher and low-
er.” He visited apostolic administrators, and from 1951 the chapter vicars. Then 
he discussed the current matters, and drafted work plans of the administrators. 
The archbishop took part in Church’s feasts, and administered sacraments: or-
dinations and confirmations. In incidental addresses and sermons, he offered 
encouragement to people resettled from the pre-war Polish eastern territories. 
He appealed to Poles to remain on the ancient Polish territories and to love it, 
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and “fill the earth and subdue it”. He noted the great role of the Catholic Church 
in unifying the settled population and in bonding them with the Lower Silesia 
and Lubusz lands, where Catholicism had been repressed for several centuries. 
At the same time, he closely watched the communists, who in their propagan-
da proclaimed the policy of linking closely the Western Territories, especially 
Silesia, with the rest of the country, and at the same time they banned Catholic 
periodicals and brochures in Polish, which made the local population read reli-
gious texts in German. He was aware that the autochthonous population iden-
tified Poland with communism. 

The primate devoted plenty of time presenting the presence of the Polish 
Church on those territories to the Holy See in order to achieve a final canon-
ical regulation of the Polish Church administration. In a memorial addressed 
to Pope Pius XII of October 1950, he described the situation of Church life on 
Western and Northern Territories, pointing out that the “return of Poland to 
the rivers Oder and Neisse also means the return of the Church to territories 
once protestantized. It was also a topic of talks with Vatican officials, for ex-
ample with the then undersecretary of state, Monsignor Domenic Tardini. The 
primate objected to his views regarding Poland’s Western Territories, which 
circulated around the Vatican: “for the good of the souls no dioceses are being 
established here.” During his stay in Rome in April 1951, Primate Wyszyński 
made strenuous efforts concerning the stabilization of the Church on the West-
ern Territories. Thus Pope Pius XII appointed apostolic administrators: for 
Wrocław – Father Bolesław Kominek, for Opole – Bishop Franciszek Jop, for 
Gorzów – Father Teodor Bensch, for Gdańsk – Father Edmund Nowicki and 
for Olsztyn – Father Tomasz Wilczyński. In response to this papal decision, the 
communist regime prevented their taking office in those administrations, re-
moved the incumbent apostolic administrators and imposed chapter vicars loy-
al to the regime. In order to prevent rupture, Primate Wyszyński, by the spe-
cial powers vested in him, granted them jurisdiction and appointed them his  
chapter vicars. 

•  Relations with the authorities 

Bishop Wyszyński took the office of primate at a time when the communist 
regime, having crushed all its opponents and having incorporated the left-wing 
parties, began to fight against religion and the Church. From early 1950, perse-
cution of the Church intensified. For example, Bishop Kazimierz Kowalski of 
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Pelplin was arrested, the Church’s scope of activity was limited because Catho-
lic schools, hospitals and periodicals were closed, and Church property was ap-
propriated. 

In January, the communist regime attacked the Caritas charitable organiza-
tion. The state aimed to take control of its structures and property. Archbishop 
Wyszyński and other bishops dissolved this Church organization at the dioce-
san and national levels. 

The primate was aware of the burden of responsibility on his shoulders and 
understood that it was necessary to guide the faithful through the difficult time. 
He decided to work out a modus vivendi with the new regime, and proposed talks 
within the framework of the Mixed Commission established in 1949, because 
he believed that the Church is obligated to develop good relations with the state, 
regardless of the character of the political system of the day, and in that par-
ticular case, with the new communist regime that had broken the concordat of 
1925. He paid no attention to foreign models of regulating the Church-state re-
lations, because he realized that the situation of the Church in Poland was quite 
unique. He was familiar with the Soviet experiences, and knew that the ruthless 
fight against the Orthodox Church after the 1917 revolution, gradually turned 
into silent compromise. He was also aware of the uneven fight, as the opponent 
resorted to constant lies and breach of agreement. The primate believed that 
Poland needed socio-economic reconstruction, and therefore did not condemn 
everything that the communists were doing. 

He took it upon himself to “seek peaceful solutions”, aware that in the near 
future it would be necessary for “a Catholic Nation to coexist with state materi-
alism.” Then Wyszyński made a very bold move. On 14 April 1950, the Church 
and the government concluded an agreement. But he made no concessions in 
matters that were vital for the Church, at the same time trying to prevent further 
“bleeding out” of the Church and the nation, determined not to allow any fur-
ther casualties. The archbishop also tried to gain the time needed to consolidate 
the Church spiritually at a time of confrontation with the communist regime. In 
Pro memoria he explained his decisions: “Why did I go for the agreement? From 
the beginning I have believed that Poland and with it the Holy Church had lost 
too much blood during the Nazi occupation to be able to afford further bleed-
ing out. We must, at any price, stop the process of spiritual bleeding out so that 
we can return to normal life, which is necessary for the Nation and the Church 
to grow, to ordinary life, which is still so hard to find. […] what we wanted was 
only a modus vivendi between the Episcopate and the authorities. I thought that 
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it was possible and necessary to agree on several points of the modus vivendi, if 
the Church is to avoid facing a new, perhaps accelerated and drastic destruction.” 
He was aware that the communists were only playing a tactical game, aimed at 
compromising and destroying the Church. 

The April agreement stirred substantial controversy both at home and abroad, 
particularly in the Vatican. The primate was accused of fraternizing with the com-
munists, and was called the ‘red primate’. He was not able to present the matter 
in person until April 1951, when he went to Rome ad limina apostolorum. The 
authorities did not permit him to leave the country before. During his meetings 
with Pope Pius XII, he described the situation of the Polish Church and received 
approval for his actions. The primate spoke several times with Monsignor Do-
menico Tardini, who, unlike the Holy Father, did not understand the situation 
of the Polish Church.

During this visit the primate’s special powers were extended to matters of 
administration on the Western and Northern Territories. What is more, Pope 
Pius XII gave the archbishop nominations for titular bishops for the apostolic 
administrations on those territories. The Holy See made its eventual decision to 
establish Polish dioceses contingent on international treaties on the Polish-Ger-
man border. That those matters remained unregulated gave the communists 
a pretext to attack Primate Wyszyński, even though he did not have much say  
in this matter. 

The archbishop’s prediction concerning the tactics of the communist regime 
were soon proven accurate. The communists continued their attacks on the 
Church and successively restricted its activity. The regime constantly broke the 
agreement. Nevertheless, it was the only legal argument in struggles for the free-
dom of the Church because the concordat had been broken, and the Stalinists 
did not pay much attention to the constitution. Primate Wyszyński would cite 
the agreement, which – although not always effective – somehow did restrict 
the communists in their fight against the Church, and filed protests in defense 
of the Church and its institutions. On 31 March 1952, the primate sent a letter 
to President Bolesław Bierut in protest against the seizure of monastic property 
– care institutions and kindergartens, and on 8 July 1952, he filed a memorial 
with Prime Minister Józef Cyrankiewicz in defense of the lower clerical sem-
inaries closed by the state. The government deemed the archbishop’s actions 
anti-state activity. The communist press accused him of actions detrimental to 
the agreement. The primate’s motto was: “Steadfastness in matters of principal 
importance for the Church, flexibility in secondary ones.” Faced with constant 
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attacks of the communist regime, the primate kept calm, tried to continue dia-
log with them, and initiated talks, albeit to no avail, and for example on 3 Feb-
ruary 1951 when he met with 

Bolesław Bierut he also met a number of times with Franciszek Mazur, who 
was responsible for the Church-state relations in the Party leadership. 

At this time, however, another kind of threat emerged, namely the internal 
sabotage within the Church by the so-called “patriot priests”. The primate was 
afraid of such practices, and opposed members of the clergy who wanted to join 
this organization. He took a firm stance with respect to priests who collaborat-
ed with the regime, and spoke with them, trying to persuade them to withdraw. 
He also issued a decree that prohibited the clergy from reading and circulating 
the newspaper of the patriot priests, the Głos Kapłana. In December 1950, he 
sent the Main Commission of Patriot Priests a “pastoral admonition”, stating 
that the “organization undermines the unity and discipline within the Church 
and sows discord between the priests, and opposes the bishops.” The primate 
threatened the patriot priests with excommunication, based on the decree of the 
Holy Office of 1949. At that point of his pastoral service, Archbishop Wyszyński 
frequently met with Bolesław Piasecki, who wanted to be considered the me-
diator in the contacts between the authorities and the Episcopate. The primate 
was critical of the publicist activity of Piasecki’s group, particularly of texts on 
matters related to the Church. His primary charges were those of the lack of 
Catholic sense and theological ignorance. The archbishop warned the faithful 
against the erroneous theology and the publicist activity that was detrimental 
to the Church. The priests were forbidden to publish in PAX periodicals with-
out prior consent of the Warsaw curia. The primate, Father Zygmunt Zieliński 
wrote, “without rushing it revealed his negative attitude to PAX.” On 12 Jan-
uary 1953, the Gniezno and Warsaw metropolitan was made cardinal. But he 
was unable to go to Rome for the consistory, because the authorities refused 
to issue him a passport. At home, the fight for the freedom of the Church, and 
for the basic rights to exist and to work intensified. The primate never wavered 
in defense of the Church. On 9 February 1953, the authorities issued a decree 
on Church positions, which was an attack on Church jurisdiction. In view of 
these threats, on 14 February 1953, Primate Wyszyński said to his immediate 
associates: “I staked everything on Virgin Mary”, as he believed that it could 
save the faith of the people. Three months later, on 8 May 1953, together with 
the bishops he sent a letter to President Bierut, enumerating all the harm the 
Polish Church suffered and demanded that “in view of the principle of the  



45

Early years as primate

separation of Church and state guaranteed by our constitution, the state does 
not interfere in the Church’s religious, spiritual, and internal affairs.” He add-
ed that the Church could make no further concessions. And in the name of all 
the bishops he wrote: “We cannot!” Non possumus! Several days later, during 
a Corpus Christi procession in front of St. Anne’s Church, in the presence of 
countless crowds of the faithful, he spoke very boldly that there is no middleman 
between the priests and Christ: “Therefore the Church […] through its bishops 
must defend and will defend, even to the point of shedding its own blood, the 
freedom of Christ’s ministry. The altar is not to be touched, no one may stand 
between Christ and the priest, no one may violate the priest’s conscience, no 
one may stand between the bishop and the priest. We teach to render unto Cae-
sar the things which are Caesar’s; and unto God the things that are God’s. But 
when Caesar sits on the altar, then we say briefly: you may not!”

Meanwhile, the regime’s interference in Church matters became more fre-
quent. Many priests were arrested. On 14 September 1953, there began the trial 
of the Kielce bishop Kaczmarek, who was accused of, among other things, “spy-
ing for the United States and the Vatican.” In his defense, Primate Wyszyński, 
as chairman of the Polish Bishops’ Conference, sent a letter to the govern-
ment. When one week later the Kielce bishop was convicted and sentenced to 
twelve years of prison, he failed to condemn the hierarch, which was what the  
“people’s government” expected. But he sent another protest against the judi-
cial lawlessness. On 18 September 1953, at a Plenary Conference of the Polish 
Episcopate on Jasna Góra, the primate spoke of the situation in which the bi- 
shops found themselves in their difficult talks with the government: “We are at 
a point of ‘ripeness’ in the situation. It seems that something reached the high-
est level – something is beginning, something new is about to begin.” At that 
time he thought it possible that he might be arrested. But he was not afraid 
to make this sacrifice for the Church. He said: “We must be with the people  
who suffer so much these days. I see prison as a privilege, because when I’m in 
jail, I’ll be with the most downtrodden.”

•  The primate in the operations of state security

Bishop Stefan Wyszyński attracted the attention of the communist regime 
as early as in 1946. The Security Office began to gather information on the hi-
erarch. Soon several secret collaborators filed reports with state security on his 
activity (contents of sermons, contacts with various people). When Wyszyński 
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became primate, state security, commissioned by party elements, began strict 
surveillance. He was watched constantly. His actions and statements were close-
ly watched. His domestic and foreign correspondence was read, characteris-
tics were put together. One of the early ones, of 8 December 1950, reads: “He is 
both a wonderful orator and a writer as well. He exerts significant influence by 
his dignified and at the same time close personality. Understanding of others, 
but tough on himself. Usually works fourteen hours a day. And ascetic. Doesn’t 
smoke, doesn’t drink. In the morning and in the evening spends a lot of time 
praying. Extremely religious. His immediate associates regard him as a holy man. 
Free of vices and addictions. Therefore, it is generally believed that he is a can-
didate for sainthood. The junior clergy adore him, while the older ones respect 
him, but envy his fame at the same time. He is a man of reasonable willpower.” 

From March 1961, Primate Wyszyński was the object of operational activ-
ity, case “Centrum” (center), regarding the central institutions of the Catholic 
Church. Two years later, in view of the exceptional role and position of the pri-
mate in the Church, object case “Prorok” (prophet) was launched (from 1964, an 
operational registry case), and in 1963 his operational registry file was opened. 
Until the last days of his life, disintegration operations were conducted, aimed 
at compromising him both domestically and abroad. He was surrounded by 
a network of secret collaborators of the Security Service. Cardinal Wyszyński 
was perfectly aware of that. He knew that some of his closest associates collab-
orated with state security but did not hold them to account. He was a truly free 
man, and had nothing to hide. 



After the three years of my detention, I find this con-
clusion final. I would never renounce those three years 
or erase them from my life’s curriculum... But it is  
better that I spent them in prison than in Miodowa 
Street [seat of Warsaw bishops]. Better for the glo-
ry of God and the position of the Catholic Church in 
the world as a guardian of truth and freedom of con-
science; better for the Polish Church and better for the 
position of my Nation; better for my dioceses and for 
the consolidation of the stance of the clergy. And defi-
nitely better for my soul. This is when I close this con-
clusion, at the hour of my arrest, with my “Te Deum” 
and “Magnificat”.

Zapiski więzienne [Notes written in prison],  
pp. 355, 357.

At the figure of Our Lady, Komańcza, 1956

Detention
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On 25 September 1953 at night, on the feast of the Warsaw’s patron, blessed 
Władysław of Gielniów, Primate Stefan Wyszyński was arrested based on 

the resolution of the presidium of the Council of Ministers, “On measures to 
prevent further abuse of functions by Father Archbishop Stefan Wyszyński” and 
deprived of the possibility to perform his episcopal duties. The primate was ille-
gally detained for three years: first until 12 October 1953 at Rywałd, then until 
6 October 1954 at Stoczek Warmiński, until 27 October 1955 in Prudnik, and 
in the fourth place, at Komańcza, until 28 October 1956. Prayers were organi-
zed for the detained primate, both in Poland and abroad. Among them, 100,000 
members of the Spanish Catholic Action and Polish emigres prayed in Madrid 
on Palm Sunday in 1955. 

The chairman of the Polish Bishops’ Conference was stripped of all rights, 
even those due to prisoners. He was bugged, parcels addressed to him were 
scrupulously checked, and his correspondence hindered. Letters from his fam-
ily members were cut, and the fragments clued back together. On Christmas 
Eve 1953, he wrote in his diary: “I did not receive the Christmas letter from Fa-
ther, although I can’t imagine that a parcel was handed in without a letter. But 
I do forgive my wardens this desire to show me their advantage. There is no way 
they can make me hate them.” The days of detention showed his strong spirit, 
unbreakable character, deep faith and the conviction that the testimony of his 
suffering was needed for the Church. 

Soon after his arrest, Primate Wyszyński drafted a daily schedule which he 
never changed until the last day of his detention. He would start the day at 5.00 
a.m. and finish at 10.00 p.m. He spent a lot of time reading and – as he described 
it himself – “penwork”. The primate wrote down his reflections, in accordance 
with the liturgical year, the Litany of Loreto, Letter to my Priests and Pro Me-
moria. Another very important experience for which he had been preparing for 
several weeks was personal devotion of Our Lady to Jesus Christ according to 
True Devotion to Mary by St. Louis de Montfort. He performed this act on 8 De-
cember 1953 at Stoczek. 

In the early months of his detention, Archbishop Wyszyński tried to contact 
the government, but his letters did not receive a reply. He was guarded by thirty 
Ministry of Public Security functionaries. He was under constant surveillance. 
His companions in detention also informed the authorities: Father Stanisław Sko-
rodecki, a priest of the Lviv archdiocese, and Sister Leonia Graczyk of the Fran-
ciscan Sisters of the Family of Mary, whereas the state security drafted reports 
based on the results of eavesdropping. The primate had no access to the press. 
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The first three months of detention were very hard. There was no running 
water, and the heating in the old buildings constantly broke down. The rooms 
at Stoczek were moldy, and in the winter the corridor walls were covered with 
hoarfrost and rime. The primate’s health was deteriorating. 

Primate Stefan Wyszyński’s cell in the Prudnik Śląski monastery. 



50

Primate Stefan Wyszyński ■ Biography

At Komańcza the detention regime was more relaxed. He could take walks 
in the nearby forest, and was only prohibited from making public speeches or 
leave his residence (previously, he had been under strict military guard, unable to 
leave the premises). At that time, the communist regime permitted the primate 
to meet with Episcopate representatives – bishops Michał Klepacz and Zygmunt 
Choromański, Father Hieronim Goździewicz of the Polish Primate Secretariat 
– and to see his father and sister Stanisława Jarosz and members of the “eight”.

Primate Stefan Wyszyński with Maria Okońska and his niece Danuta Sułek, Komańcza, 1956.
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Upon hearing about Bolesław Bierut’s death, he prayed for the First Secretary 
of the Party, even though he was behind the primate’s arrest. On 13 March 1956 
he wrote: “The more I wish to pray for God’s mercy for the man who did me so 
much harm. […] and even now ‘I forgive my debtor’, trusting that just God will 
find in this life some brighter deeds that would earn God’s Mercy.” The follow-
ing day, he celebrated a mass for the deceased dignitary. 

It was in Komańcza that a program of religious and moral revival of the Polish 
nation was born. Primate Wyszyński wrote the text of the “Vows of the Polish 
Nation of Jasna Góra” on 16 May 1956. It was secretly brought to Jasna Góra, and 
on 26 August 1956 delivered by the acting chairman of the Episcopate, Bishop  
Michał Klepacz and the million faithful gathered there for that occasion. In his 
notes, the primate wrote that in the Jubilee year of the 300th anniversary of King 
Jan Kazimierz’s vows, he deeply wished to recite the vows with the people on 
Jasna Góra. But he remained in detention. An empty chair symbolized his ab-
sence. Already at Komańcza, the primate wrote a commentary to the individu-
al points of the vows. It was his wish that the Poles imprint in their “minds, will 
and hearts, the contents of the vows” so deeply that they would become a pro-
gram for personal, family and social life. The Jasna Góra vows were discussed 
for the nine days of the Great Novenna, which prepared the faithful for the ce- 
lebrations of the Millennium of Poland’s Baptism in 1966.

In late October, on the order of the First Secretary of the Party Władysław 
Gomułka regime representatives visited Komańcza: Zenon Kliszko and Władysław 
Bieńkowski, who informed the chairman of the Polish Bishops’ Conference that 
his detention was over and requested that he quickly return to Warsaw. In this 
way, the authorities wanted to pacify the popular mood, and they also needed 
legitimacy. The primate did not treat his release as a matter that concerned only 
him alone. He demanded vindication of harm done to the Church, agreeing to 
return under certain conditions, including release of other bishops and return 
of Church hierarchs to their dioceses, nullifying the decree of 9 February 1953 
and reactivation of the Mixed Commission. These conditions were fulfilled. 

Archbishop Wyszyński appeared in Warsaw on 28 October 1956. The news 
of his arrival spread quickly. People were streaming to the Warsaw Archbi- 
shops’ House on Miodowa Street to greet the primate, who blessed them from the 
balcony. Photographs of people kneeling before the balcony quickly appeared in 
the western press, and circulated around the globe. One week later Archbishop 
Wyszyński went to Jasna Góra together with his closest associate, Bishop Antoni 
Baraniak. The Gniezno auxiliary bishop was also released from detention, where 

Detention
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Primate Stefan Wyszyński after returning from detention to Warsaw on the balcony of Warsaw Archbishops’ House,  
28 October 1956. 



he had suffered quite a lot, because attempts were made to make him betray the 
primate. In the chapel of Our Lady of Częstochowa, the archbishop spoke to the 
Pauline Fathers and the faithful: “Should I thank you for your persistent prayers 
in this chapel, without interruption, with faith and confidence, with virtuous de-
termination? After all I do know of the thousands of holy masses on my behalf, 
of the endless prayers and rosaries, of the night vigils... I am also aware that you, 
fathers, from the beginning courageously stood by your detained brother. You 
did so at a time when all of Poland fell silent and frightened, in an atmosphere 
of terror. You were not silent!”

Detention



I keep admonishing you that he who wins is, even if 
defeated and downtrodden, the one who loves, and 
not he who tramples. The latter has lost. He who hates 
– has lost! He who mobilizes hatred – has lost! He who 
fights against the God of love – has lost! And he has 
won already – though he lies on the ground trampled 
– he who loves, forgives, who – like Christ – offers 
his heart or even his life to his enemies. 

Diary, vol. 17, pp. 205–206.

Celebration of the Millennium of Poland’s Baptism in Płock,  
13 November 1966

Priest and teacher
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After his release, Primate Wyszyński resumed his pastoral work. For the good 
of the Church, the primate conducted talks with the authorities, and as a re-

sult in December 1956, a new agreement (the so-called “small agreement”) was 
signed. All the conditions that the primate formulated presented to the commu-
nist regime at Komańcza were met, although there were some impediments, par-
ticularly with respect to the return of Church hierarchs to their dioceses. Thanks 
to its determination, the Church gained a partial acceptance of its activity, which 
the communist regime had refused to do. As it turned out, the cancellation of the 
decree of filling Church positions was the most important. After October 1956, the 
regime expected the Church to be an “element that pacified the society, a moral 
and social element”. For Cardinal Wyszyński, at a time of growing unrest, avo-
iding bloodshed was crucial. In his diary, the primate wrote: “Had I known that 
in order to save the Nation one would need to march on one’s knees to the Cen-
tral Committee, I would. Because what is important is not me but the survival of 
the Nation.” These words show how deep was his patriotism and his readiness to 
sacrifice himself for the nation. Years later, during the Warsaw Millennium, the 
faithful heard their pastor’s admonition: “Today, the highest wisdom is the at-
titude that I have taught you, My Children, from the very beginning, especially 
since 1956 Anno Domini. When in the autumn I was brought back to Warsaw, 
my first words were: we should rather be able to live for the Fatherland than to 
die for the Fatherland. That is a Christian, national and civil stance.”

The primate’s pastoral teaching was directed to everyone. Wyszyński con-
stantly gave sermons and occasional addresses to children and parents, to peo-
ple in rural parishes, writers and artists of the stage, to nurses, physicians, law-
yers, workers, teachers, students and the clergy. The message was one of hope 
and appeal for respect of human dignity and tried to reach every person. He de-
livered conferences for different professional and social groups, among them, at 
the end of Lent retreats or during pilgrimages to the Jasna Góra sanctuary. Large 
crowds gathered eagerly to listen to him. The primate also received the faithful 
in his residence in Gniezno, and in the Warsaw Archbishops’ House at holiday 
meetings, for example at Christmas. He extended special care to young people, 
focusing on their life and problems, while they enthusiastically responded to the 
signs of his interest, and were grateful for the time devoted to them and the help 
which they received, quite often material aid. Many high school graduates and 
students would visit the primate on Miodowa Street every year.

Students gathered in St Anne’s Church on Krakowskie Przedmieście to lis-
ten to their pastor. 
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The primate encouraged the faithful to become more deeply involved and to 
develop religious life. He showed the possibilities for the lay within the Church, 
in family and professional life. The primate called upon Catholics to become en-
gaged in evangelization so that Christian values would permeate and shape dif-
ferent areas of life. He called it sanctification of the present, ascesis of open eyes. 
He inspired apostolic zeal in the faithful. They listened closely to these words. 
Members of the former “Eight”, which eventually became an institute of conse-
crated life, were still involved in formative work among university students, were 
actively engaged in the realization of the Jasna Góra vows, and worked in the pri-
mate’s Secretariat and in Church and lay institutions, particularly in schooling. 

Cardinal Wyszyński was open to dialog with different people. Hence he was 
visited by Catholics, Orthodox Christians, Protestants and representatives of 
Jewish milieus. He also received guests from the other side of the iron curtain, 
including Cardinal Franz König of Vienna, groups of Poles living abroad (young 
people from England and clerics of the Polish Clerical Seminary in Orchard Lake). 
With great discretion members of the clergy working in the Soviet Union turned 
to him. He would also send his envoys there, and would meet with those milieus 
with which he earlier had had tense relations. After the parliamentary elections 
of January 1957, when the so-called progressive Catholics formed the parliamen-
tary circle “Znak”, Cardinal Wyszyński was quite skeptical about it. He respect-
ed their choice of political activity. Nevertheless, he offered his support. He was 
also aware that they had a different attitude to communism. At the same time, 
he had no illusions as to their actual activity in the communist system. He was 
convinced that the presence of a Catholic group in the parliament was beneficial 
to the Party in the first place, especially for the legitimization of communist rule 
in Poland. He realized that Znak MPs would have hardly any influence on policy. 

Cardinal Wyszyński was still directly responsible for the situation of the 
Catholic Church on the Western and Northern territories, and looked after the 
growth of the Church structures and ministry on those territories. The primate 
was interested in every manifestation of the revival of the nation’s life and the 
growth of the Church there, making constant efforts to establish permanent Pol-
ish Church administration on the Western and Northern territories. The primate 
and the other bishops repeatedly stressed that territorial integrity was necessary 
for the existence of the state.

They never discussed the issue of the border on the Oder and Neisse rivers, 
because they believed that the current territorial possessions were of critical im-
portance for Poland. 
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His chief concern evident in his teaching after release from detention was the 
consolidation and deepening the faith in the nation and appeals for unity. That 
is what he taught the faithful from the early days of his pastoral service. In his 
wishes for the year 1957, he stressed: “Can I enumerate what I wish in the New 
Year? Not only for next year, but I always wish my Fatherland that its children 
will be ready to offer Poland all their blood, all their mental powers and good 
will in good work. I wish that my Nation could overcome everything that could 
still hinder spiritual consolidation, which could divide and stir mutual distrust. 
After all, the greatest political strength of the Nation is its spiritual integrity.”

Primate Wyszyński believed that bishops should be setting the example of uni-
ty, and therefore he kept as his collaborators bishops Klepacz and Choromański, 
who were too submissive to the communist regime when he was in detention. 
On 9 May 1956 he wrote: “I set myself the task to preserve the unity of the Epis-
copate, even at my own expense. I could not allow any account settling, because 
that would satisfy the enemies of the Church. I preferred to leave the judgment 
to God, in order to start mending the harm done to the Church over the three 
years.” In those situations that called for it, Cardinal Wyszyński showed his de-
termination. He recalled from the post of vicar general of the Gniezno archdio- 
cese Father Stanisław Bross, who glaringly abused his competence during the 
primate’s detention. In Wyszyński’s opinion, those priests who had been com-
promised under Stalinism who held important positions could not continue to 
execute their job. In November 1958, he spoke of priests who collaborated with 
the communist regime: “The ‘patriot’ priests no longer have any say or any rights. 
Let me stipulate that any priest who refuses to submit to the curia will be re-
moved.” Let us stress that the primate never condemned publicly those priests 
whose conduct was unbecoming in his opinion. 

•  Trip to the Holy See 1957–1958

An important event for Stefan Wyszyński and for the Polish Church was the 
trip to the Holy See in May and June 1957 to collect the cardinal insignia. Along 
his journey, the hierarch was enthusiastically greeted as a martyr for the Church. 
In Vienna, the primate met with Cardinal Franz König, and in Venice with Car-
dinal Angelo Roncalli, who took him on a gondola cruise on his way back.

On 18 May 1957, the primate received the cardinal insignia. “When I was made 
cardinal, I was unable to come [in 1953 – ed.]. There was only one thing left for 
me to do, to ask the Holy Father to release me from the obligation to come to 
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Rome. I received a letter then, which brought me comfort in this painful expe-
rience, a letter that contained prophetic words: the pope is convinced that there 
will come a time when he would put the cardinals’ biretta on my head. For me 
that was an order, a stimulus to cooperate with that promise of the Holy Father 
as a faithful servant of the Church, also in suffering, to show strength and power 
of the Church.” In his address to Poles living in Rome on the day when he was 

On his way back to Poland, after receiving cardinal insignia, Venice, 17 June 1957. The patriarch of Venice Cardinal 
Angelo Roncalli (later Pope John XXIII) shows Cardinal Stefan Wyszyński around the city in a gondola. 
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made cardinal in St. Stanislaus’ Church, the primate confessed that the cardinals’ 
biretta was given to the entire Poland. “She had earned it. She was thus made 
stronger. The cardinal’s biretta is a decoration on the breast of faithful Poland. 
[…] As I was leaving Warsaw, children saw me off as well: ‘Say hello to the Holy 
Father – they shouted – and… come back’. My place is there: there I serve God 
and the Church to the best of my ability. There we are at a time of great work, 
hard, arduous spiritual work, because, we believe, it is now the most important 
of all, the work to fulfill the Jasna Góra vows.” 

Several days later, on 30 May, surrounded by crowds of Poles and many in-
habitants of Rome, the primate took over his titular church, the Basilica of San-
ta Maria in Trastevere. He took over the oldest Marian basilica in Rome, which 
several centuries earlier was the titular church of Cardinal Stanisław Hozjusz.

In Rome, during his meetings with Pope Pius XII, the primate received con-
firmation of his special powers. He also had the opportunity to tell the Holy Fa-
ther about the matters of the Polish Church. During his 1957 visit, he discussed 
the activity of the Polish Church under communist rule. In his opinion, “for 
the Church, communism is not a matter of political alliances, but a moral prob-
lem. Indifference of the masses is more dangerous for the Church than com-
munism, because this indifference kills religions in human hearts, while com-
munism compels one to fight, and fights against itself wherever it rules. Today 
in Poland there is no need to fight against communism ideologically, because it 
is fighting against itself. […] The fight against communism (communist govern-
ments) often – against the will of the fighting parties – turns into a fight against 
those nations that live oltrecortina [behind the iron curtain]. The nations suffer 
a double-pronged attack: of the communist governments and of those who fight 
against those governments, thus hitting the nations against their will. Poland 
feels affected: by the communist government and by the anticommunist coali-
tion. I beg the Holy Father to take into consideration that the government of Po-
land is communist but the Nation remains Catholic.” The primate put particular 
stress on precise explanation of his portion of the pope, because he was afraid 
that not all officials in the Vatican Secretariat of State correctly understood the 
situation of the Polish Church. 

One year later Cardinal Wyszyński visited the Eternal City again for the fu-
neral of Pope Pius XII, who died on 9 October 1958, and had fond memories 
of him: “In personal contacts very easy-going and simple, a father figure, meets 
you half way. Never did he permit himself a single word of criticism of the Pol-
ish Bishops’ Conference or the Polish government. Never did he try to give any 
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instructions or directives lest he tie the hands of people living under such chang-
ing conditions.” In his homilies the primate often reminded the faithful of the 
courage of Pius XII, who during the German occupation spoke on behalf of Po-
land, despite the accusations of Polish propaganda. 

After the funeral, Cardinal Wyszyński took part in the conclave. The elec-
tion of the patriarch of Venice Cardinal Angelo Roncalli was a happy turn of 
events for him, because he knew how pious Roncalli was and they had a close 
relationship. He recalled the first encounter with the pope on 28 October 1958: 
“When I approached the Holy Father, I said the following words: ‘John XIII, 
Your Holiness’s predecessor, introduced Poland into the family of Christian 
nations; today, under your Holiness’ guidance, we shall march toward the Mil-
lennium of Christianity’.” For the Polish primate Pope John XXIII reserved 
as many as three private audiences which took place over a month, between 
mid-November and 17 December. At an audience with the pope, Cardinal 
Wyszyński described in detail the situation of the Polish Church. The pope 
welcomed him with enormous warmth, found him understanding and heard 
that the Holy See completely trusted the Polish Bishops’ Conference. During 
their last conversation, Cardinal Wyszyński raised difficult topics: the func-
tioning of emigre ministry or the beatification process of Archbishop Andrey 
Sheptytsky, whose activity the primate regarded as “far too nationalist”. He 
also filed a specially drafted pro memoria and as a result the process was halt-
ed. The primate also discussed the issue of pastoral care of Polish emigres and 
the issue of their chaplain. “Archbishop Gawlina is a good priest, faithful to the 
Church, but he has been in the army too long and was involved in politics. To-
day he interprets everything politically, although he certainly cares about the 
good of the Holy Church in Poland. But the government strongly objects be-
cause the archbishop is the chaplain of Polish emigres.” This conversation with 
the pope increased the role of the primate in the emigre ministry and in the 
preparations for the Millennium celebrations outside Poland. The conversa-
tions with the pope showed how great was the pope’s confidence that he put in 
Cardinal Wyszyński. The pope was very happy when he heard that soon after 
his election a wave of prayers for the fruits of his pontificate began in Poland,  
first on Jasna Góra, and then in Marian shrines. He browsed through the al-
bum, which contained a list of dates and sites of prayer. The pope person-
ally asked the primate to pray during the first homage of the cardinals, and 
said then: “Częstochowa, Częstochowa! See to it that they pray for me in front  
of Our Lady.” 
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•  The primate and the end of the thaw

At the turn of 1957 and 1958, the authorities of the People’s Republic of Poland 
decided to resume a more restrictive religious policy. Long-term operations were 
launched, aimed at weakening the Church. Primate Stefan Wyszyński was aware 
that after the changes of 1956, the regime only made temporary concessions in 
view of the popular mood, but had no intention of changing the existing religious 
policy and pursued the goal of atheization of the society. He thus predicted that 
the rights of the Church would be further restricted. But he did not shun dialog 
with the authorities either. In early January 1958 he met with Władysław Gomuł-
ka. The long conversation meant that the regime would resume a stricter course 
toward the Church. Cardinal Wyszyński recalled: “Together with Father Goździe-
wicz I stood in front of the Council of Ministers building. I will leave it tomorrow 
at 3.45. The conference went on for almost eleven hours non-stop. It was so agi-
tated, heated, filled with protests, corrections, lectures that I did not even notice 
that almost half a day had gone by. I admired the resilience of Gomułka, who only 
took one gulp of tea from a glass. Cyrankiewicz drank his tea and ate his slice of 
cake. I drank half a glass of tea. I was on good form and had a clear mind. Virgo 
Potens, whose Jasna Góra picture I took with me, was helping me. But who was 
helping them? Could our priests be so resilient? Gomułka is definitely an apostle 
of his idea. But he is also a relentless man, an implacable enemy of religion, al-
though he does take into account the influence the Church has in Poland. He spoke 
with particular bitterness against crosses in schools. I spoke at length about the 
change of the Church’s situation after last October – for the worse. Then I began 
to present the issues according to a prepared twelve-point program. It took two 
and a half hours. My interlocutors said nothing. After a lengthy discussion and 
preliminary declarations, Gomułka responded to every item, reading them one 
by one. He frequently made the accusation: the primate has been misinformed. 
Or this claim is unfounded. I replied: the evidence is the Secretariat of the Epis-
copate and in the Office for Religious Affairs (if they care to show it). There is no 
need to support its facts here. Let me just note the theme of phenomena hostile 
to the Church. The principal theme is the organization of atheism in Poland by 
means of the state apparatus.” 

Six months later, in July, Cardinal Wyszyński sent a letter to Prime Minis-
ter Józef Cyrankiewicz protesting against accusing the Church of usurping the 
rights of state institutions:
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“I object to accusing the Church of attempts to make ‘the Church a state, etc.’ 
We are all too aware of the limits of the essential powers of the Church, we do 
distinguish between the jurisdiction of the Church and of the state, and we wish 
to respect those limits. But that does not mean that we will not guard the rights 
of the Church and of the faithful citizens. It seems to us that we do just that and 
within the bounds of the law and the Constitution of the People’s Republic of 
Poland (Art. 73).”

Despite the good will to find common ground for agreement with the com-
munist regime, the primate suffered one attack after another. On 21 July 1958, 
the Citizens’ Militia and the prosecutor’s office carried out a kind of attack on the 
Primate Institute of the Nation’s Vows on Jasna Góra which printed and circulat-
ed pastoral materials, mostly the primate’s sermons and speeches. Security Ser-
vice functionaries and militia men arrested several employees, both lay and cler-
gy, and confiscated a mimeograph, materials on the Great Novena and the entire 
documentation. As regards the actions of the regime, Cardinal Wyszyński noted 
on 10 August 1958: “Today filled with the barking of the Polish Radio against the 
primate and the Primate’s Institute. The press is still carrying out the campaign, 
although it is aware that I am unable to reply. We are dealing with a peculiar kind 
of ‘polemic’. The authors of the articles attack me as if they believed that I will reply. 
Bu they do realize that I cannot. […] I am accused of making attempts to create 
a ‘state within a state’. In fact, the point is not to create a ‘state’ but only to exercise 
those elementary rights that a human being has in a normally organized state.”

•  The Great Novena

In 1957, Primate Stefan Wyszyński initiated a pastoral program of spiritual 
life renewal in Poland to prepare Poles for the celebration of the Millennium 
of Poland’s Baptism. In the Great Novena, he laid a particular emphasis on the 
deepening of faith and the religious and spiritual renewal of the nation, as he 
was aware of the spiritual and moral damage to Polish society after World War II  
and under Stalinism. Over the nine years of this pastoral program the Polish 
Church considered the contents of the Jasna Góra Vows of the Polish Nation. 

The Great Novena began on 3 May 1957, and was addressed to all the faithful. 
Every year had a definite work theme. In the Sunday sermons delivered in all 
Polish parishes, the priests called for deepening of the faith, defense of the un-
born, renewal of the family, responsible education of young people, social ser-
vice, “love and social justice”, a fight against national vices and striving for social 
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virtues, reminding the faithful of the indissolubility of marriage and calling for 
the deepening of the cult of Our Lady. 

The central site of the program of the Great Novena was the sanctuary of Our 
Lady of Częstochowa on Jasna Góra. As the faithful encountered impediments to 
their pilgrimages to the Jasna Góra shrine, the primate included in the program 
of the Great Novena the peregrination of a copy of the painting of Our Lady of 
Częstochowa, the Painting of the Visitation, around Polish parishes. The peregri-
nation of the image of Our Lady, painted by Prof. Leonard Torwirt and blessed 
by Pope Pius XII, began on 26 August 1957. In spite of the difficulties posited by 
the communist regime, by 1966 the Painting of the Visitation appeared in ten 
Polish dioceses. It marked the trail of many graces and religious conversions. In 
the Millennium year, a copy of the Jasna Góra painting that accompanied the di-
ocesan celebrations was stopped several times during the peregrination. Eventu-
ally, on 2 September 1966 the communist regime arrested the Visitation Painting 
near Będzin and ordered it placed in the Jasna Góra shrine, where it remained for 

Sacrum Poloniae Millennium celebrations in Warsaw,  
St. Stanislaus Kostka Church, 21 June 1966
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another six years. The gates of the monastery were constantly watched by state 
security. The vehicles that were leaving Jasna Góra, among them the primate’s 
vehicle, were thoroughly searched. But the peregrination was not stopped. Peo-
ple in the parishes gathered in front of the empty painting frame. It was only in 
1972 that the Painting of the Visitation was secretly carried out of Jasna Góra 
and resumed peregrination, because the “people’s” regime did not approve of 
the pastoral activity of the Great Novena. The mass attendance of the faithful 
did testify to the success of the campaign to oppose the programmatic secular-
ization of society. Program of the Great Novena brought attacks of the state on 
the Catholic Church and Cardinal Wyszyński for alleged clericalization of pub-
lic life. At the meeting of the chairman of the Polish Bishops’ Conference with 
Józef Cyrankiewicz and Władysław Gomułka in January 1958, the primate was 
accused of the messianic character of the Great Novena. But what was most im-
portant for the cardinal were theological and moral considerations of this pas-
toral initiative. In June 1964, in a sermon for teachers, he talked about the diffi-
cult beginnings of this enterprise: “This is undoubtedly great work, but it opens 
before us the wealth of Christian thought, of religious themes and the richness 
of our religious life. […] during the first year of the Great Novena, we worked 
on inspiring in us love for the cross, attachment to the Gospel, and thus loyalty 
to God, to Christ’s Gospel, to the cross and to the Church. We focused on this 
theme for a year. It was a time when they started taking crosses off. Perhaps it 
was providential for a time of cross removal to prepare and capacitate the Nation 
to defend the cross. And the cross was victorious, and was placed on the walls of 
Catholic homes. I will never forget the impression I had during the celebration in 
St. Jacob’s Church in Warsaw when the crosses were blessed. There was a crowd 
of men holding children in their arms, and those children were holding cross-
es, lifting them high up. It was as if the first millennium was passing the loyal-
ty to the cross to the second millennium.” During the Great Novena, Cardinal 
Wyszyński met not only with opposition from the communist regime but also 
with some resistance of a significant part of so-called progressive Catholics, who 
had a different view of the development of Polish Catholicism: they formulated the 
postulate “intellectually deepening” and promoted the vision of an elite Church. 
The primate formulated two major tasks for the Catholic intelligentsia: promoting 
the Catholic social doctrine, and keeping in touch with the Church hierarchy. 
He also believed that this milieu should care about the Polish-Catholic stance 
and help in the confrontation of the anti-Church measures of the regime. The 
primate was also critical of the “pluralist gossip” among the various progressive  
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Catholic organizations. He was also skeptical of the uncritical propagation of 
ideas borrowed from the West, ideas “which were brought in from all over the 
world and heaped on the poor heads of young people, unprepared to receive the 
errors and distortions of the western countries.” It was a constant point of his 
criticism toward the “Znak” and “Więź” milieus, which were famous for their 
predilection for novelty and, as the primate assessed, would always find the op-
portunity to take a distanced stance toward the activity of the Polish Church. 
He also expected a brave confession of faith and popularization of the Catholic 
social doctrine. These tasks thus defined were not carried out either by PAX or 
people of the Tygodnik Powszechny, “Znak” and “Więź” milieus. These were or-
ganizations of modernist and left-wing lay Catholics. 

The Great Novena was held during the Second Vatican Council. The primate 
called it the Polish aggiornamento, a strictly pastoral renewal.

•  The primate’s activity during the Second Vatican Council

Cardinal Stefan Wyszyński was active in the preparations for the Second Vat-
ican Council initiated by John XXIII, and later played a significant role in the 
council sessions, which had a pastoral character and redefined the Church’s re-
lations with the world. The primate was a member of the ruling instances of the 
Council in the preparatory stage and during the sessions of 1962–1965. In mid- 
-1960 he became a member of the Central Preparatory Commission for the Sec-
ond Vatican Council, and from 17 October 1962 a member of the extra ordinem 
Secretariat. One year later, on 13 October 1963, he was appointed a member of 
the Council Presidium until the end of the Council. 

Already in 1959, the primate of Poland applied twice in matters to be dealt 
with by a future council. In the years 1962–1965 Cardinal Wyszyński attended 
all the council sessions. He addressed the council auditorium eleven times on 
such issues as: liturgy, the media, Church unity, the essence of the Church, the 
task of the bishops, the Catholic social doctrine, religious freedom, indulgences, 
and the role of Virgin Mary in the Church. 

Two of his addresses were particularly important. On 16 September 1964 he 
spoke about chapter VIII of De Ecclesia, The Blessed Virgin Mary, Mother of God 
in the Mystery of Christ and the Church, and on 20 September 1965 he took part 
in a discussion on De libertate religiosa (on religious freedom).

In his first address he referred to the memorial of the Polish Bishops’ Con-
ference to Pope Paul VI of 4 September 1964 on declaring Mary Mother of the 
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Church, putting the Church in the care of Our Lady and the collegial devotion 
of all people to Her Immaculate Heart. Polish bishops submitted this request to 
the Holy Father on 15 September. The pope agreed and on 21 November 1964, 
he declared Mary Mother of the Church and entrusted to Her the fate of hu-
manity. In his September address, the primate proposed that the new document 
be preceded by an introduction defining the notions of law, state, and freedom. 
They were understood differently by people in the West, formed by the tradition 
of Roman law, and differently by followers of Marxist ideology. As the primate 
said: “a significant part of the contemporary world is subject to rules behind 
which there stands a regime which has concepts of law, state and freedom that 
are different from our tradition.” The voice of Cardinal Wyszyński did not meet 
with understanding. The declaration on religious freedom Dignitatis humanae 
adopted on 7 December 1965 contains no reference. 

During the Second Vatican Council Cardinal Wyszyński was asked to deliv-
er a paper on the 400th anniversary of the existence of clerical seminaries es-
tablished by the Council of Trent. On 4 November 1963, he spoke about the sig-
nificance of clerical seminaries for the Church, on their tasks, aims and hopes 
related to the Church’s mission in the 20th century at a celebration in the pres-
ence of Pope Paul VI. The following year, the primate was requested by Father 
Carlo Balicio OFM, chairman of the Pontifical Academy of Mary, to deliver an 
address to honor Our Lady. Wyszyński’s lecture the Contemporary Mariologi-
cal Currents and the Needs of the Human Family of 5 November 1964, and at the 
same time prepared the Fourth International Congress of Mary that was held 
in 1965 in the capital of the Dominican Republic Santo Domingo. From 1963 
Cardinal Wyszyński was also engaged in the Pontifical Commission for the Re-
vision of the Code of Canon Law.

During his stay in Italy for the Council, the primate enjoyed great popular-
ity. He was invited to a number of cities and universities, for example in Octo-
ber 1965, together with Cardinal Giacomo Lercaro he took part in a ceremoni-
al Eucharist in St. Peter’s Cathedral at Bologna on the 200th anniversary of the 
establishment of the Feast of the Sacred Heart of Jesus. The same day he visited 
the University of Ferrara, invited to a Copernicus celebration. On 15 November 
1965 he delivered an address during the inauguration of the academic year at 
the Catholic University of the Heart in Milan. Several days later, on 4 Decem-
ber he met with the faithful and the ordinary of Faenza, Bishop Giuseppe Batta- 
glia, and the Secretary of State of the Holy See Cardinal Amleto Cicognani. The 
Italians presented the primate with a copy of that painting of Gracious Mother  
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of God. In that manner they wished to renew ancient bonds than linked citizens 
of Warsaw and the citizens of Faenza from the 17th century. 

Cardinal Wyszyński made efforts to have many Polish bishops take active 
part in the sessions of the Council. As early as 15 April 1959, the Plenary Pol-
ish Bishops’ Conference established a special Council Commission within 
the Episcopate, headed by Archbishop Baraniak. At the same time, the cardi-
nal made efforts to have as many Polish bishops as possible go to the Vatican. 
Thus he lobbied with the authorities for passports for Episcopate members. In 
Rome, the primate organized regular meetings of Polish “Council Fathers”. 
The goal was to plan joint actions and coordination of efforts by Polish bishops 
during the Council sessions. The bishops worked collectively, dividing tasks 
among one another, and prepared all their speeches beforehand during weekly  
conferences. 

The primate also made efforts for lay Catholics to be included in the Council 
sessions. He submitted a written proposal to call them for the Council with the 
extra ordinem Secretariat. Later, the primate made efforts to have Polish laity 
take part in the Council. Thanks to his efforts Prof. Stefan Swieżawski became 
auditor, the only one from Eastern Europe.

During the Council, the communist regime tried to discredit Cardinal 
Wyszyński and his bishops in the eyes of the “Council Fathers”, for example 
with the anti-Marian anonymous letter To the Council Fathers. It was a memo-
rial regarding some aspects of the Marian cult in Poland, prepared by the Secu-
rity Service, with the help of collaborating priests. The document accused the 
Polish bishops of an excessive cult of Virgin Mary. The anonymous letter failed 
to bring about the expected result, which was to diminish the primate’s author-
ity. The Chairman of the Polish Bishops’ Conference also met with acts of dis-
loyalty of progressive Catholics. The reason was the Roman opinion delivered 
by Stanisław Stomma that reached the Vatican Secretariat of State and all the 
Council Fathers. The author suggested that the main obstacle to a future Church- 
-state agreement was Primate Wyszyński, and the Polish authorities would even 
be prepared to conclude a concordat. 

The Council strengthened the already close bonds between the successors 
of St. Peter and the Polish Bishops’ Conference, with the primate at the head. 
The cordial relationship with Pope John XXIII is illustrated by the last audi-
ence which the gravely ill Holy Father gave to the Polish Council Fathers. In  
John XXIII’s memoir, published in 1963 in L’Osservatore Romano, on 20 May we 
find the last entry: “Today I had to decline the joy of the holy mass and accept the 
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Holy Communion in bed. But I could not decline to receive the Polish bishops, 
who were returning home with their primate.” The next pope, Paul VI, was also 
enormously sympathetic towards the Polish primate. In his talks with Cardinal 
Wyszyński and the Polish bishops, he recalled the time when he served as pa-
pal nuncio in Poland and his walks in Warsaw. The primate was overwhelmed 
when Pope Paul VI presented him with a ring of John XXIII. As he handed the 
ring, the Holy Father said: “This ring, presented to Pope John on his eightieth 
birthday, belongs to the Polish primate due to the special relationship he had 
with Pope John XXIII.” 

At home, Primate Wyszyński encouraged prayers for the Council. Those bish-
ops who were not granted passports to travel to Rome together with their faithful 
took part in all kinds of pastoral actions organized on Jasna Góra such as vig-
ils, acts of charity, and the devotion of the parish to the Mother of the Church. 
In the Jasna Góra shrine, prayers were held during the four Council sessions for 
the Council, and also during night-time vigils. Diocesan and parish pilgrimag-
es and Council services held in all parishes were the only opportunity for the 
faithful to learn something about the Council. 

The communist press and the progressive Catholic periodicals presented 
a distorted picture of the Council, and the work of the Polish Bishops’ Confe- 
rence. The primate and the Council Fathers were criticized for the cult of Vir-
gin Mary, as folksy, dated, and it was branded backward and retrograde. Car-
dinal Wyszyński warned against sensational political news about the Council 
that persistently and quite naively divided the Council Fathers into progressives 
and conservatives. But it was never explained what these two categories con-
sisted in. Unfavorable voices were also commissioned and published in foreign 
press. The primate spoke about it several times, recalling the visit of Cardinal 
Franz König: “There is a certain mystery in these Council reflections, namely 
that our so-called progressive Catholics present the Polish bishops in France as 
backward bishops, who cannot keep up with the line of John XXIII. I read their 
bulletins published in French. But whenever we have a foreign guest, such as 
Cardinal König, we hear something totally different about some Polish Catho-
lics in France. In St. John’s Cathedral where Cardinal König celebrated a private 
mass, he was surrounded by people who assisted him in Latin. He came aston-
ished and said: ‘In Vienna I would not be able to permit myself such an experi-
ment’. Later, on Jasna Góra, after high mass, he came to my apartment and said: 
‘You have extremely well organized services, you have already jumped ahead of 
the Council in terms of organization of liturgical life’. Official newspapers and  
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the chairman of the Polish Bishops’ Conference criticized him for delayed reform. 
In fact, Cardinal Wyszyński tried to responsibly implement the Council decisions 
in the Polish Church. Because they were implemented carefully, their potentially 
negative consequences were avoided, something that was visible in some other  
countries. 

The Polish bishops also met with other difficulties, namely they had problems 
publishing Council documents and new translations of liturgical books. It was 
impossible to print them in Poland. The primate spoke on this topic to the clergy 
on 23 December 1967: “many difficulties. We print the altar missal in Paris, an 
enormous number – tens of thousands for tens of thousands of dollars, which we 
received from the Holy See. Would it be possible to bring the copies to Poland?”

During the Council Cardinal Wyszyński undertook all kinds of actions aimed 
at popularizing the celebrations of the Millennium of Poland’s Baptism. It was 
thanks to him that the world learned about the preparations for the thousandth 
anniversary of Christianity in Poland. In unofficial conversations outside the 
Council auditorium, bishops from different corners of the world asked the pri-
mate and other Polish hierarchs about the celebrations behind the iron curtain, 
about religious celebrations in the communist bloc. What struck the interlocu-
tors was the scale of the jubilee, because it was celebrated in all the existing dio-
ceses in Poland and Polish Church missions all over the world. There was great 
admiration for the engagement of the faithful. 

At Cardinal Wyszyński’s request, Pope Paul VI decided that a church of Our 
Lady of Częstochowa be erected in Rome. It was to be a token of gratitude for 
the millennium of Christianity in Poland. The cornerstone was blessed by the 
Polish primate on 4 December 1965. The same day, in the Council auditorium, 
an address of Polish to all the bishops of the world was announced, which con-
tained the request for prayer for Poland and an invitation to our homeland. The 
letter was read out by Secretary General of the Second Vatican Council Cardi-
nal Pericle Felici, followed by the handing out of 2400 copies of the painting of 
Our Lady of Częstochowa to the Council Fathers. 

The Polish bishops also sent out letters to 56 episcopates of different coun-
tries, informing them of the Millennium of Poland’s Baptism. These contained 
invitations to take part in the celebrations and recalled the historical bonds 
that linked Poles with the various nations. The letters reached the episcopates  
in Europe, both Americas, Africa, Australia, Oceania, Asia, and representatives 
of Orthodox and Protestant churches. As a result, Poland became the center  
of attention. 
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Upon return from Rome, the primate informed the faithful that over thir-
ty cardinal and five hundred bishops expressed interest in taking part in the  
central celebrations on Jasna Góra on 3 May 1966. He spoke with joy that it was 
such a great achievement. 

•  The Pastoral Letter of Reconciliation of the Polish Bishops  
to the German Bishops and the celebrations of the Millennium  
of Poland’s baptism

The beginning of the Millennium year saw an intensified attack on the Polish 
primate for The Pastoral Letter of the Polish Bishops to their German Brothers. It 
was one of the letters sent from the Council. In the letter, the bishops recalled 
the complex common neighbor history and in the spirit of the Council decid-
ed to end this period with reconciliation: “We now extend to you, sitting in the 
pews of the Council that is about to end, our hands and we forgive and ask for 
forgiveness.” The Polish primate supported the contents of the letter to the Ger-
man Episcopate drafted by archbishop Kominek.

The Letter met with bitter criticism from the press. The regime was aware that 
the document undermined one of the propaganda pillars – that only the presence 
of the communists guaranteed the existing border with Germany. The aim of the 
attacks against the Episcopate, particularly against cardinal Wyszyński, was to 
diminish confidence in the Church. The bishops’ letter was published by a Pol-
ish newspaper with considerable delay and was deliberately clipped. The regime 
tried to use the mass media to play the card of anti-German popular resentment. 

The primate’s return from the Council in 1965 coincided with “all that jazz, 
shouting, and noise”. The chairman of the Polish Bishops’ Conference did not 
have Catholic newspapers at hand to reply to the charges. The only channel of 
communication of reliable information and arguments was the pulpit. In such 
a situation the cardinal asked the faithful to trust their bishop and called for 
forgiveness. 

Cardinal Wyszyński was conscious of the significance of the Letter. On 13 Janu- 
ary 1966 he said: “Perhaps this Letter, here at home, caused a certain confu-
sion, especially among the intelligentsia, but on the global scale it elevated 
the position of the Polish Church, improved opinion about the Church and,  
as a result, all charges of chauvinism perished immediately.” The press attack  
revealed the weakness of propaganda influence on the public and the regime soon  
retreated. 
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It was then that the Polish Church began the celebrations of the Millennium 
of Poland’s Baptism. The primate involved the entire nation in the celebrations, 
even Poles living abroad. Thanks to the Council letters sent out to episcopates 
all over the world, many countries organized thanksgiving celebrations for the 
Millennium of Poland’s baptism. Pope Paul VI prayed for Poland on 13 January 
and 15 May. In March, Cardinal Wyszyński invited the supreme state authori-
ties to the Millennium celebrations. But they declined. 

The primate opened the Millennium celebrations with an Eucharist at the 
Gniezno basilica on 1 January 1966. The main celebration of the Millennium 
of Poland’s Baptism were held in April 1966 in Gniezno and Poznań, while the 
central celebration was held in early May at the shrine of Our Lady of Często-
chowa on Jasna Góra. The central moment of the Millennium celebrations were 
the words which the primate and the Polish bishops spoke during the high mass 
on 3 May, namely the Act of offering Poland to the maternal serfdom of Mary 

Millennium celebrations at Gorzów Wielkopolski, 6 November 1966.
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Mother of the Church for the freedom of Christ’s Church in Poland and abroad. 
By these vows, the Episcopate wanted to save the Catholic faith and the morali-
ty of the nation and to guarantee the freedom of the universal Church. Primate 
Wyszyński regarded the Act of offering Poland as a very important document. 
He said: “We have existed for a thousand years – not a small thing! But over the 
space of so many years, there has never been a document or a historical act that 
would have such a broad range of contacts of the ‘silent Church’, as they call it, 
with the whole world. Reasonable people, able to think and familiar with history, 
compare this act of the Polish Bishops’ Conference with such historical acts as 
that of the Polish-Lithuanian union concluded at Horodło. It seems to me that 
all those acts, and even the appearance of the Polish delegation at the Council 
of Constance, did not have such a broad significance as the message of the Pol-
ish Bishops’ Conference at the Second Vatican Council to all the episcopates of 
the world. In plain words, it is no doubt an achievement; in God’s terms – it is 
grace! The first part of the Millennium celebrations showed the strength of the 
Polish Church, because despite the obstacles made by the regime, at least 300,000 
faithful took part in the celebrations. 

The state authorities refused to permit Pope Paul VI to come to Poland in the 
Millennium year, although the Holy Father expressed such a wish several times. 
The primate was deeply affected by the decision of the authorities. At a session of 
the Main Council of the Polish Bishops’ Conference, he said: “The Holy Father 
was not permitted to come to Częstochowa as a pilgrim. The refusal of entry for 
the pope is an insult to the baptized Polish nation and even to the entire Catholic 
Church.” On 1 May, Vatican Radio announced that the Holy Father appointed 
Primate Wyszyński his legate for the Jasna Góra celebrations.

Meanwhile, after the central celebrations the bishops went on the Millennium 
trail to visit all the Polish dioceses. In the bishopric capitals, Cardinal Wyszyński 
delivered sermons during masses, and his presence during the celebrations al-
ways attracted crowds. The church squares and adjacent streets overflowed with 
crowds of the faithful. In his Millennium sermons, apart from the gospel message, 
the primate referred to historical and cultural events in the diocese or city. He 
showed the continuity of the culture and history of the Polish nation. He taught 
patriotism, including in the form of care for the immediate, small homeland. 

The communist regime spared no effort to impede all preparations for the 
Church Millennium celebrations and disrupt their course. It began to imple-
ment its lay vision by organizing its own celebrations of the Millennium of Polish 
statehood. On 4 April 1966, the primate wrote that at a meeting of the supreme 
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Party leadership, the decision was made to declare a ‘holy war on the Church’, 
and commented: “Even if they declare ‘war’, I shall not consider myself a belliger-
ent, because I wage no war.” The Millennium celebrations in Warsaw took a very 
dramatic turn. Groups of civilian militia auxiliaries (ORMO) and party activists 
interrupted the celebrations, provoked the faithful, insulted the primate and Pol-
ish bishops, blocked the streets. They shouted: “Wyszyński to Rome!”, “Traitor, 
traitor… we don’t forgive!” Everywhere the enormous crowds were guarded by 
countless militia functionaries, whose job was to block access to churches, and 
provoke clashes or acts of violence. Nevertheless, Primate Wyszyński called for 
overcoming hatred and taught forgiveness. 

In the Millennium year the regime frequently refused to permit Cardinal 
Wyszyński to travel abroad to celebrate Sacrum Poloniae Millennium. In January, 
the primate was unable to travel to Rome to begin – with the Holy Father – the 
Millennium celebrations for Poles living abroad. He was not issued a passport 
in August to travel to the USA either, although several American universities 
invited the Polish primate to receive his honoris causa doctorate. 

The Party archives contain the following analysis of the Millennium cele-
brations: “The program of the Millennium celebrations prepared by Cardinal 
Wyszyński had one principal goal: total clericalization of the entire Polish so-
ciety and absolutely all aspects of social, economic, cultural, and political life. 
The climax of this program, according to Church representatives, is to be ‘offer-
ing the entire Poland to the serfdom of Mary’. The Episcopate’s intentions and 
the ideology of the ‘Millennium of Poland’s baptism’ that is formulated in his 
circle are clear: by an absolute, blind, and unqualifying submission of the entire 
society to the Church hierarchy, and to the Catholic doctrine to create an im-
passable mental barrier that would render impossible the building of socialism 
in Poland.” Cardinal Wyszyński had a different vision of the Church’s mission 
in Poland. During the Millennium celebrations on Jasna Góra he said that the 
Church carries out an evangelization mission, and at the same is close to what 
matters to the people: “[the Church] is – in the proper sense of the word – in-
carnate in the life of the Nation. It is not an external observer looking at the 
Nation, oh no! We lay our palms on the soul of the Nation not in order to hurt 
it, but in order to bless it, offer peace and love, unite and calm down. As we did 
the calming down in Gniezno, Poznań, and here on Jasna Góra, as we do so in 
the confession boxes, and by every blessing and prayer.” The Millennium cele-
bration in the Polish Church ended in 1967. The primate, the bishops, and the 
faithful celebrated the end of the thousandth anniversary of Poland’s baptism 
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Primate Stefan Wyszyński among bishops and faithful on the way to Warsaw Cathedral, 24 June 1966.
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in three other dioceses: Częstochowa, Łódź, and in the apostolic administration 
of Gorzów Wielkopolski. In all those places Cardinal Wyszyński underlined the 
solemn character of the celebrations of the Thousandth Anniversary of Poland’s 
Baptism, the great service that the Church had done to the Polish nation in 1966 
when it “fought against the notion of the fluidity of our existence on the map of 
Europe.” He also spoke of the need to put an end to criticizing and ridiculing 
our history in culture and in the press, that respect for the past and educating 
young people in the spirit of love for our history have an enormous significance 
for our national existence. The primate recalled the thousand years of Chris-
tian Poland. On 31 December 1966 when the Millennium celebrations ended, 
he said that “all that helped to perform a thorough assessment of a Nation that 
for a thousand years was able to remain faithful to west European, Latin, and 
Christian culture. This is a dignified position. It seems that thanks to constant 
references to historical sources of the baptized Polish Nation, we have imprint-
ed it in the consciousness of the entire globe.”

The attacks on the primate and the Church during the Millennium, the intro-
duction into the mass media of the language of hatred, creating tension, suspect-
ing everyone of activity hostile toward the regime, led the primate to announce 
the Social Crusade for Love in 1967. He called the faithful to overcome their 
feelings of hatred and to offer help to others. In the ABC of the Social Crusade  
of Love he gave guidelines how to live: “Respect every person, because Christ 
lives in them. Be sensitive to another man, your brother. Think well about every-
one – do not think ill of anyone. […] Always speak favorably about others […] 
Speak the language of love with everyone. Do not raise your voice. Do not swear. 
Do not hurt. Do not make others cry. Bring peace and show goodness. Forgive 
everything, everyone. Hold no grudge. Always be the first to reach out. Always 
act for the benefit of others. […] Actively commiserate in suffering. Be eager to 
offer comfort, advice, help, heart. Be reliable in your work, because others ben-
efit from the fruits of your labor, as you do from the work of others. Be involved 
in social aid to your neighbors. Be open to the poor and infirm. Make available  
what belongs to you. Try to notice the needy around you. Pray for everyone, even 
for your enemies.” Apart from initiating the new pastoral program, the primate 
continued to support pastoral and apostolic movements, among them the Fami-
ly of Families, which grew from 1952, and looked after families, especially those 
with many children. In 1969, he also founded the Movement of Helpers of Mary 
Mother of the Church. Its members were to offer help to the Church by prayer 
and active apostolate. 
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•  The primate vis-à-vis the crises of March ’68 and December ’70

Primate Stefan Wyszyński kept a distance toward the events of March ’68. He 
was aware that various Party factions were in conflict and therefore he did not 
become involved in the events at the highest levels of the communist regime. 
At a session of the Main Commission of the Polish Bishops’ Conference on  
19 April 1968, the chairman of the Polish Episcopate said that it was necessary 
to be particularly careful: “We must keep very calm to maintain balance. We 
cannot act under the impulse of heated suggestions, and we cannot opt for this 
or that faction. To rush with any sign of confidence toward some unknown X+Y 
would be all too risky. In its decisions, the Episcopate must be free of subjectiv-
ism and the emotions of the advisors.” At the same time, Cardinal Wyszyński 
pointed out that the anti-Semitic campaign launched by the regime would harm 
the image of communist-ruled Poland and of Poles living in the West, and found  
it lamentable. 

The primate did everything he could to protect young people from becom-
ing dragged into internal Party squabbles. He defended young people, who were 
humiliated and who unaware of the context of the events. After the brutal op-
erations against the rebellious students, on 11 April, in his Maundy Thursday 
sermon at Warsaw Cathedral, the primate spoke of the love of God and the love 
of our neighbors. He regarded the lack of love as the cause of the March events. 
He said: “Now we are witnessing such painful events and so painful a spectacle 
that the heart literally sinks in pain, when one looks at all this, and hears this... 
It seems that a certain category of people is missing love and the right to heart. 
We have seen painful facts, which we could not conceive of! […] but when I kneel 
in spirit in front of all those humiliated and beg them to save their love, which 
is the salvation of our own humanity, I kneel before those who humiliated and 
humiliate with words and deeds. The more so, I say to them: My friend!... My 
friend! – as Christ said to the disciple who kissed Him... My friend, what are 
you doing? And I also apologize to you that you have insulted your humanity 
with lies and the hatred that you let into your heart. And I apologize to you… 
Perhaps I am to blame, the bishop of Warsaw! Because I failed to speak enough 
about the duty to love – everyone, regardless of language and race, lest the mon-
strous shadow of some revived racism fall on us, and in the name of this duty 
we defend our culture. Not this way! We shall defend our culture only by the 
law of love!” In those days, the primate spoke a lot about human dignity and 
wished that it be preserved and respected so that the due rights of the human 
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person would never be sullied. He also supported the stance taken by the “Znak”  
parliamentary circle. The Polish Bishops’ Conference issued a communique that 
expressed solidarity with the students. 

Two years later, on 12 December 1970, when the regime imposed drastic price 
rises for basic foodstuffs, public discontent was even greater because the infor-
mation was published two weeks before Christmas. Cardinal Wyszyński, par-
ticularly sensitive to social issues, analyzed this situation as follows: “The ‘bomb’  
of the day is the price rise of the basic foodstuffs and lowering the prices of 
‘technical’ items such as tape recorders. The following articles became more ex-
pensive: groats, grain coffee, jams, which guaranteed subsistence to poor fami-
lies. But the shortages can be made up for with nylons. When one reads this, it 
seems that the party is beginning a war with the poor and needy. And all this 
just before Christmas.” The crisis became apparent during the tragic events on 
the Baltic seaboard, when shots were fired at Gdańsk workers. The primate’s 
first reaction was the morning prayer on 18 December on behalf of the fallen. 
The Chairman of the Polish Bishops’ Conference soon decided that the rea- 
ding of the ‘biological condition of the nation’ should be put off. He was afraid 
that the strictly pastoral character of the document would become an element 
of current events and would take on a political meaning. He pointed out that 
the course of events was a product not only of political but also moral problems 
of the regime. Probably they were a result of a power struggle. The primate be-
lieved that the Church should take the side of the workers and the persecuted 
society. He expressed it firmly at a session of the Main Council of the Episco-
pate: “Even if they offered me all the benefits and achievements for the Church, 
I would not accept them. […] The Church should be rather on the side of the 
beaten than of those who had seized power and are trying to mask their guilt. 
[…] Even […] if they actually drafted a decree to restore the Church’s property 
on the Western Territories. These values are incommensurate, because it is blood,  
blessed blood.”

The primate repeatedly returned to the events on the Baltic seaboard and 
their consequences. 

On 1 January 1971 he delivered a firm sermon in Gniezno, emphasizing the 
need for the authorities to respect human dignity. He mentioned the right of the 
workers to receive decent pay and rest. At a conference of deans of the Warsaw 
archdiocese on 14 January, the primate said that at the difficult time following 
the December revolt the society needed to be pacified, not activated. The follow-
ing day, when he spoke to representatives of the Catholic intelligentsia, the pri-
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mate said that the Church would look after the nation and remind it of the mor-
al principle of social coexistence. His words reached the striking workers, who 
expressed their gratitude. In March 1971 the cardinal told the Gniezno clerics: 

“The Gdynia shipyards workers sent me a big letter. The letter bears many sig-
natures, one accompanied by a note: ‘Thank you for speaking up for us’. I could 
have thought: This is not my job. But those people understood that it is our job. 
[…] Had we properly identified ourselves with the tragedy of the workers of the 
Baltic seaboard, with the experiences of those who lost confidence in their wards, 
we would not have understood their orphanhood, their loneliness.” 

•  Social and pastoral activity of Primate Wyszyński in the 1970s

In the 1970s Cardinal Wyszyński continued to pursue his pastoral goals initi-
ated during the Great Novena. He delivered a number of sermons, visited church-
es and parishes, administered sacraments, wrote pastoral letters to the faithful 
of the Gniezno and Warsaw archdiocese. He took care of the moral condition, 
education and the level of the Polish clergy. He set high pastoral requirements 
for monastic priests and those in the dioceses.

As in the previous decades, he assigned particular importance to the growth 
of the Marian cult, the activity of Marian shrines all over Poland. Acts of enor-
mous adoration of Our Lady were coronations of her paintings and statues. From 
1946, the primate coronated a total of 41 Marian images and re-coronated six. 
He took part in pilgrimages of people from different walks of life to the Jasna 
Góra shrine. He invited academics, women, clerics, bishops, lawyers, teachers, 
and physicians. He delivered sermons for groups, and at the end of a pilgrimage 
he encouraged everyone to say the vow of devotion to Virgin Mary. He devoted 
many pastoral letters to the devotion to the maternal serfdom of Mary Mother  
of the Church, both collective and individual. The primate made some six hun-
dred pilgrimages to Jasna Góra. In early 1976, he proclaimed the beginning 
of the Church’s preparations for the jubilee of the 600th anniversary of Jasna 
Góra. It was his last pastoral program, which he never lived to see materialize. 
He called the six years of preparation for the jubilee the years of gratitude for 
the six centuries of the presence of Our Lady of Częstochowa in Poland, for the 
graces granted for prayers in the Jasna Góra shrine. 

At the same time, in the 1970s, he often stressed that it was the Church’s task 
to defend Poland’s national interest, which he understood as care for the good 
of the national community. He frequently returned to this issue. In a homily  
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delivered in the Warsaw metropolitan basilica on 6 January 1971, he said: “The 
Church is such an integral part of the Nation and society that it does not re-
quire any further recognition by anyone, does not need to try to win recogni-
tion. This is confirmed in everyday reality. Even though not everyone would lis-
ten to the Gospels, the gospel germ works everywhere. […] This is the Church’s 
work in Poland. By awakening conscience, the Church is present in everyone’s 
conscience, in the conscience of the family and of the Nation. Even if it were 
to penetrate the conscience of the state, it would not mean seizing power, but 
the will to serve by Christ’s powers.” This issue was also present in the series of 
Święty Krzyż sermons in early 1976, particularly in the homily of 25 January. 
The primate said that in the beginning the Church offered the nation “the con-
stancy of gospel teaching, because it preached the Gospel to all creation, both 
to the peasants and to the mighty. Although their attitude to the principles of 
Christian morality, which is far from easy for us today, varied, the Church cher-
ished the same spiritual, intellectual, moral, and social values for all the strata 
of the Fatherland at that time. […] We expect that the state will skillfully coor-
dinate the rights and duties of all the social strata, be it farmers, or farm work-
ers, industrial workers, technicians or the intelligentsia. […] What else does the 
Church expect of the state? That it will guard the rights of the citizens, of the 
family, of the Nation, of the state. […] That the state did not impose any state 
religion on the citizens.” He spoke about it in a sermon delivered in Cracow  
on 11 May 1975:

“The Church, Children of God, in our Fatherland, following its supreme priests, 
stands up for humans in defense against abuses of power. And that is why the Pol-
ish Church stands up for, so to speak, the national interest, which means some-
thing more than the politically understood national interest, because it changes its 
dimensions, whereas the Nation subsists, has its own religious and national cul-
ture, its national customs and guards these values, which do not emerge quickly,  
but cannot be destroyed quickly either.” The call to defend unborn children 
was understood as an expression of care for the Polish national interest, in or-
der to guarantee a safe future for future generations. Primate Wyszyński, when 
he compared the population of Poles with those of the neighboring countries, 
underlined the importance of the birth rate for the existence of the nation. For 
him, the most important aspect of the right to abortion was the acquiescence in 
destroying human life in the mothers’ womb. 

The primate did not change his attitude toward the communist regime. He 
was still open for dialog, especially that after Edward Gierek became the First 
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Secretary of the Party (PZPR) there appeared a chance for normalization of the 
relations between the Church and the state. However, he advised moderation, 
and to accept the declarations of Party dignitaries with care. At the session of the 
Main Council of the Episcopate on 26 January 1971, he formulated the follow-
ing points concerning the attitude of the Church toward the new ruling group. 
He clearly emphasized: “We do not believe that those nice gestures toward the 
Church are a product of honest intentions, because the situation compels us 
to think realistically. […] 25 years of struggle. The experience of that struggle 
teaches us prudence, caution, calm, and moderation. The Church has seen a lot 
and gone through a lot. We are aware that there is no Church of Christ without 
sacrifice, without the cross and passion, but there is no Church without hope 
and resurrection. This is the road that Christ desired for the Church in Poland.  
We still live at a time of a great struggle. The workers had realized their posi-
tion and formulated demands. The regime still banters with the workers and 
drives them to work. The individual does not matter, what matters is produc-
tion, which is the idol of the system. We lose billions as a result of biological 
emaciation of the bodies of the workers. We cannot remain indifferent. The 
Church must reveal the authenticity of the Gospel. The Church, incorporat-
ed into the Nation, must suffer with the Nation and stand up in its defense. At 
this moment we cannot think about improving the Church’s administration or 
about our suffering. The fate of God’s people, the betterment of the standard 
of living of the workers is our priority. Such a kind of sensitivity to the prob-
lems and the suffering of the people should dominate the sessions of the Main 
Council and the Plenary Conference of the Episcopate.” The cardinal went on 
to point out that the bishops should be careful and should not rush to achieve 
their own ecclesial demands, lest, as he put it, they be branded members of the 
“clerical-party mafia”. He also stressed that the Church does not speak from 
a position of concessions but that of harm, as it only demands respect for its  
sovereign rights. 

One of the entries in the primate’s diary contains remarks on the “constancy 
of the political system”, which he made in the context of considerations regard-
ing the conversation with Archbishop Agostino Casaroli on the regulation of 
relations between the Polish government and the Holy See. As he recalled the 
conversation with the Vatican diplomat, the primate observed: “I deal with the 
claim of the so-called constancy of the political system. It is a claim that Par-
ty representatives deliver to the people. It is a purely academic problem. In fact 
the communists declare: we have our own gospel, prophets, doctrinal dogmas,  
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Primate Stefan Wyszyński speaks during a Corpus Christi celebration in Warsaw, 17 June 1976.
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and socialist morality. The society is to accept it. Since the party dictates from 
the point of view of constancy, the Church could be more easily understood 
that its theological doctrine, morality, and system have a constant albeit not 
rigid character. In the name of the constancy thus proclaimed by the commu-
nists it should be easier to obtain tolerance for the constancy of the Church. 
An overwhelming majority of Polish society tolerates constancy. But life itself 
proves that this constancy of doctrine and system is not tenable. Even today the 
communist governments in different countries tend to operate with Marxist 
schemes. In their doctrinal, political, and economic practice they depart from 
the rigid canons (of Marxist dogmatism). Poland does not implement Marxism 
in its agrarian policy, because it had failed. Their social policy was more similar 
to capitalist than to socialist (for example, December 1970 in Poland). As they 
proclaim constancy, they actually are subject to change. I have been primate 
for 22 years. During my term, there have been several ‘policy schemes’, in the 
name of which the Church was attacked, the people and the Nation tormented, 
and the working class exploited. There was Bierut and Stalin, then Gomułka,  
and now it is Gierek. Each of them demanded absolute loyalty of the Church. 
Now we can ask: to whom? Which model was true? The Church, however, is the 
same and subsists. We talk with the communists, although we are regarded as 
incapable of dialog.” Primate Wyszyński understood the nature of the system 
very well. He was aware of the changing ruling cliques, of the inconsistencies 
in the country’s administration, and the transforming “policy schemes”. But he 
somehow believed in Edward Gierek’s good intentions, primarily because the 
primate had respect for every man, and also due to certain character traits of the 
First Secretary, who unlike Władysław Gomułka had a calm and level-headed 
demeanor and had good social skills. From the beginning of Gierek’s term as 
First Secretary, Primate Wyszyński formulated specific demands that were the 
condition for normalization of the Church-state relations. Among them: stop-
page of atheization and secularization measures, elimination of restrictions on 
church construction, resumption of the work of the Joint Commission, stoppage 
of atheist propaganda and draft of clerics. He also mentioned closure or limiting 
the activity of the Office for Religious Affairs, which was an institution respon-
sible for persecuting the Church. He made normalization of relations contingent 
on granting the Church freedom, that is meeting certain expectations that were  
listed as follows:

“1. Principles of Christian morality that guided the Polish Nation for ten cen-
turies are recognized values for its life and work. 
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2. The presence of the Church in the life and culture of the Nation is recog-
nized, as is its considerable contribution to the spiritual development of the  
Nation. 

3. In view of the objective significance of the Church for the citizens, the pub-
lic and legal character of the Church is recognized. 

4. In its work, the Church exercises its fundamental rights for freedom in the 
sphere of spreading the truths of the faith and morality among its faithful and 
those interested, especially in the sphere of teaching faith and educating chil-
dren in its spirit. 

5. In its social activity, the Church uses those means and material instruments 
that communities are entitled to under public law.

6. The mutual relations between the Church and the state have been defined 
by the Constitution of the People’s Republic of Poland, and by the agreement of 
1950 and 1956.

7. All internal and external ordinances and state instructions that restrict and 
bind the Church in its activity according to its vocation are repelled. 

8. The Church expects in particular: limiting the remit of the Office for Re-
ligious Affairs, which cannot be the sole intermediary between the spirituality 
and state administration. 

9. In the social sphere, the Church respects the principles of the social code 
and the Labor Code, which are the greatest achievements of the working world. 

10. We expect abrogation of the system of restricting Sunday and holiday rest, 
abolition of so-called ‘mining Sundays’, of the system of so-called commitments 
and subbotniks, which to the working class are reminiscent of the capitalist la-
bor system.” 

Despite the better atmosphere of the talks with the regime, Cardinal Wyszyński 
was very careful. 

In the 1970s, the communist regime was trying to subject an increasing num-
ber of children and young people to indoctrination. So the regime stepped up 
measures aimed at activating youth organizations and their unification under 
the Party umbrella. In response, the primate and the bishops changed the con- 
ception of ministry for the young generation of Poles. It stemmed from his  
conviction that in view of growing secularization, catechization should be stepped 
up. Cardinal Wyszyński stressed that the “program of work among young people 
should be varied”, because “it is impossible to prepare a program for one diocese 
only.” Parish funds must be found to finance work with young people; parish 
budgets should be restructured a bit so as to spend less on material investment 
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and more on pastoral work. […] Young people should be guided to live in the 
spirit of the Gospel.” Summoned by the primate, priests and lay people took up 
many new pastoral activities and developed older forms of activity. 

At the same time, Cardinal Wyszyński spoke audaciously about the tasks for-
parents in the process of upbringing. In his sermon for parents delivered at the 
Jesuit Church in Bydgoszcz on 11 June 1972 he called them to take responsibi- 
lity for the young generation. 

“It is in your hands, Dear Parents, and under your guidance the new gener-
ation grows, which is marching on and which will remain. For their spiritual 
and moral character you are responsible even today. It is a social responsibili-
ty, because, for example, there is a different kind of responsibility of the father, 
of the mother, but there also is the responsibility of both parents. There also is 
the responsibility of the family and the entire society for the Nation.” The same 
day, the primate spoke of the rights of the parents for religious education of chil-
dren, including in school. He made an appeal that “Catholic parents had a say in 
school and in the entire education system of young Poles, who should be brought 
up in the spirit of Christ’s Gospel. […] The school must educate in the name of 
some ideals. Here the Catholic parents have some say. Their say is guaranteed 
by the declaration of international institutions, which has been accepted by our 
state, as well as by the principles of the Constitution of the People’s Republic  
of Poland. It clearly provides for the rights of the parents to exercise freedom of 
religion and public worship.”

At that time, Cardinal Wyszyński took special care of the rural population. He 
demanded improvement of the living conditions of farmers. He demanded that 
their work be appreciated and decently compensated. During the harvest festivi-
ties in Łowicz in August 1970, he said: “If the Nation wants to preserve its natio- 
nal and state existence, its independence and freedom, it must be connected with 
the land. As grass holds quicksand in place, lest storms blow it away, so the Pol-
ish Nation should stick to the land with all its soul, its entire heart to be linked to 
the land and resist being disinherited, protect its freedom and place on the map 
of Europe.” Of the society he demanded respect “for farm work and for the rural 
folk who extract bread from the soil”, and stood up for keeping the right propor-
tion between farm and industrial work. One expression of his support for Pol-
ish farmers was the mass celebrated in 1975 on Wincenty Witos’s 100th birthday 
and the 30th anniversary of his death, combined with the blessing of a plaque 
dedicated to him. In his address, the primate referred to the heritage of the lead-
er of Polish peasants, especially to his slogan: “Reinstating the rural folk to the  
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nation”. He underlined that it is still a topical issue and appealed for preserving this  
awareness. 

The primate supported the rural population in its struggle for construction 
of churches and shrines, at a time when the communists spared no effort to 
prevent it. One example is the construction of the church in Zbrosza Duża. The 
cardinal became personally involved. He travelled there on 24 May and blessed 
the shrine. In his sermon, he said: “I came here to you in order to give testimo-
ny that what has been done here was done after all other measures had failed, 
when our requests failed completely.”

He tried to persuade the rural folk, especially the young: “Love for your fa-
thers’ land requires that you hold on to the plot of land that feeds the entire Na-
tion, and sometimes shares bread with the neighboring nations, and not flee 
from the country. The statesmen who are responsible for the political life of our 
Nation understand it now, and that is why they encourage you not to flee from 
the country, from the land, but to remain. We agree that the working and living 
conditions of farmers should be improved.” In the same sermon, he gave encour-
agement: “From the past, we can take away a warning for the future. You should 
always defend your fatherland, and you can only defend it when you are deeply 
rooted in it, like trees. It is much more difficult to defend the Fatherland from the 
cities, and how immeasurably easier it is to destroy it! It is more difficult for the 
enemy to reach every village, every plot of land, every house inhabited by peo-
ple who are deeply bonded with the feeling of love for the land, which gives our 
daily bread to the villages and to the cities.” Primate Wyszyński attached a great 
importance to national culture. From the early days of his priesthood, he asked 
various organizations, monastic orders, and curias to catalog monuments of cul-
ture that survived World War II. He reactivated the archdiocesan museums in 
Gniezno and Warsaw. He took care of church construction, church choirs, and 
set up schools for organ players. He called upon artists to defend national cul-
ture, and asked writers to watch over the culture of the native language and its 
beauty, and to describe carefully Polish reality – true, unfalsified, unaffected by 
the guidelines of the socialist doctrine. He frequently met with cultural person-
alities, and it was his wish that they become involved in various forms of apo- 
stolate in the churches. The primate was enthusiastic about the idea of creating 
a ministry for artists in the middle 1970s. On 30 April 1977 in St. Ann’s Church 
in Warsaw, at the end of the Christian Culture Week, he said: “Perhaps what is 
more important than any other program in today’s Poland is to defend the na-
tional, native, Christian culture. Perhaps a number of things may not be built 
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in Poland, one or another factory, but that would not be the greatest loss. But 
if we were a Nation of mutes, frightful and trembling, we would cease to create 
cultural goods for our children and young people to live by, the entire contem-
porary time through which we march into the future. We have a lot to transmit 
to the future generations, but what is most important is the pure spirituality of 
our Nation, which has the right to its own, native, independent culture, to our 
own language, undistorted and unsullied by trash. We must be ambitious, be-
cause we are not a Nation of trash.”

At the beginning of this decade, the unique position of the primate in the 
Episcopate was solid and unchallenged. At the same time, the chairman of the 
Polish Bishops’ Conference respected the autonomy of every bishop and did 
not interfere in the activity of other church hierarchs in their dioceses. Cardi-
nal Karol Wojtyła enjoyed the freedom to implement modern pastoral methods 
among young people. Cardinal Bolesław Kominek was able to operate autono-
mously on the forum of cooperation with the episcopate of western states and 
lobby in the Vatican for the establishment of permanent church administration 
in the Western and Northern Territories. Bishop Ignacy Tokarczuk had his own 
vision regarding the construction of churches in the Przemyśl diocese and the 
relations with the provincial authorities.

•  The Primate vis-à-vis the Holy See and the authorities of the Peo-
ple’s Republic of Poland

In the 1980s, the authorities of the People’s Republic of Poland tried to weak-
en the position of the Polish Bishops’ Conference by means of talks with the 
Holy See. The main goal was to conclude an agreement circumventing the Pol-
ish bishops. The regime also tried to diminish the stature of the bishops and 
their influence on society. The primate and the Polish bishops believed that an 
agreement between the People’s Republic of Poland and the Holy See was need-
ed but it should be contingent on satisfying the demands of the Polish church 
hierarchy such as the recognition of the Church as a legal entity and guarantee-
ing it freedom to operate. Cardinal Stefan Wyszyński further pointed out the 
differences between the ambitions of Vatican diplomacy and the needs of the 
Polish Church. At a Plenary Conference of the Polish Bishops in June 1976, he 
stressed the duties of the Church vis-à-vis the nation: “We have a common goal, 
but differ as to the details. The Holy See looks at the field of work from an ec-
clesial point of view and the Polish Bishops’ Conference has additional duties 
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vis-à-vis the nation. As bishops we do not cease to be Poles, so we have moral 
obligations and we must fulfill them, because no one would do it for us.” Car-
dinal Wyszyński undertook a number of actions to include the Polish Bishops’ 
Conference in the talks with the Holy See. His most important achievement 
was Pope Paul VI’s assurance that all talks and agreements would be carried 
out through the Polish hierarchy. The primate had certain doubts as to some 
members of the Secretariat of State, who were unfamiliar with the reality of 
communist states and the diplomatic modus operandi of the communists from  
the eastern bloc. 

In July 1974, both parties signed a protocol that established working relations 
between the Holy See and the People’s Republic of Poland. The representative 
of ‘people’s’ Poland, as head of the Team for Permanent Working Contacts, was 
Kazimierz Szablewski, who resided in Rome, while the representative of the Vati- 
can was Archbishop Luigi Poggi. It was the success of the primate, who opposed 
the presence of a permanent delegate of the Holy See in Poland in a situation 
where the Polish Church did not have freedom of action and there were no offi-
cial diplomatic relations between the People’s Republic of Poland and the Holy 
See. Cardinal Wyszyński saw to it that the Vatican guests had a correct picture of 
reality, undistorted by communist dignitaries, and expressed the view as follows: 
“There are reasons to have doubts as to the institutions of the Holy See delegate 
in Poland; whether he would be able to orient himself in our situation, whether 
he would be able to formulate those issues in which the Episcopate is best ori-
ented.” During the subsequent visits to Poland of Archbishop Luigi Poggi and 
Archbishop Agostino Casaroli, the primate and the Polish bishops tried to pass 
on information about the situation of the Polish Church. 

Furthermore, Cardinal Wyszyński pointed out that the officials of the Secre-
tariat of State are not aware about the goals of diplomacy of eastern bloc coun-
tries. Failure to formulate specific demands to governments of communist states 
and ignoring the persecution of the Church in Central and Eastern Europe was 
a mistake on their part. He did not want the Vatican to assess the situation in 
the Polish Church through the prism of other eastern bloc states, and even more 
so of western European countries.

At the same time, the chairman of the Polish Bishops’ Conference constantly 
lobbied the Holy Father to regulate the situation of the dioceses on the Western 
and Northern Territories. He found this issue an extremely important element 
of the Polish national interest, which would make it possible not only to sta-
bilize the situation of the Church but also to consolidate Poland’s geopolitical  
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position. Whenever he came to Rome, he tried to have the Polish church organ-
ization on those territories regulated. His efforts of many years proved success-
ful. Ultimately, after the border treaty between Poland and Germany was signed 
and the border was delimited on the Oder and the Neisse rivers, the Holy See  
normalized the status of the dioceses on Western and Northern Territories in 
the bulla Episcoporum Poloniae coetus of 28 June 1972. It crowned the many 
years of the primate’s efforts. 

When in 1976 Cardinal Wyszyński reached retirement age, according to the 
Canon Law, he submitted his resignation to Pope Paul VI. The Holy Father, 
who trusted the primate, refused to accept the resignation, and, what is more, 
he doubled his term. The Polish bishops, without Cardinal Wyszyński’s know- 
ledge, also sent a letter to the Holy See, asking the Holy Father not to accept the 
primate’s resignation. Even the communist regime, which for many years treat-
ed Cardinal Wyszyński as their greatest enemy, sent a petition to the Vatican, 
asking to extend his term. The reason was the apprehension that he might be 
replaced by Cardinal Wojtyła, whom the communists then regarded as an in-
convenient candidate. John Paul II did the same in 1979 when he extended Car-
dinal Wyszyński’s term by another two years. 

•  Events of June 1976 and the pre-August opposition

In late 1975, Cardinal Wyszyński criticized the amendments to the Constitu-
tion of the People’s Republic of Poland, drafted by the communist regime. The 
primate raised his strongest objections about two proposed amendments, which 
were shared by most Poles: the leading role of the communist Party and alliance 
with the Soviet Union. On his initiative, the Polish Bishops’ Conference prepared 
two memorials containing the position of bishops on the constitutional chang-
es (of 9 and 26 January 1976). The memorials pointed out the defective and du-
bious systemic regulations. The actions brought concrete results, as the regime 
withdrew some of the proposed amendments. The primate believed: “The drafts 
are steps towards totalism and the dominance of the communist party as the 
guiding force of the Nation.”

Cardinal Wyszyński together with the entire Episcopate took a position on 
the draft constitutional amendments. He discussed this issue during meetings 
with Bishop Bronisław Dąbrowski and Father Alojzy Orszulik on 3 January 
1976, and presented the assumptions behind the main theses of the planned 
document. He underlined that the authorities should take into consideration 
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the previous Episcopate memorials because the clergy and the faithful do not 
cease to be citizens and have their own rights. The primate added that the state 
must care about the rights of the individual, respect the right of the nation 
and of the state to full sovereignty and the “Church integrated with the Nation 
through common history, service and merits is to enjoy appropriate respect for its  
mission.”

Several months later, drastic foodstuffs price raises were introduced and work-
ers’ protests erupted. Primate Wyszyński closely watched those events. On his 
initiative, the Episcopate intervened on behalf of the workers persecuted for their 
participation in the strikes, among others, on 16 July he sent a letter to Prime 
Minister Piotr Jaroszewicz, demanding that repressions be stopped. The same 
month Primate Wyszyński wrote another letter to the First Secretary of the 
Party, Edward Gierek, strongly criticizing the economic and social policy of the 
regime. The early unofficial interventions failed, and therefore the Polish Bish-
ops’ Conference repeated its appeal publicly in communiques of September and 
November 1976. In the former, the bishops wrote: “The workers who took part 
in the protests should be restored their rights and their social and professional 
status. Harm done should be properly compensated, and those convicted should 
be amnestied.” The pressure by the Church, as well as by other organizations, 
ultimately succeeded, because in 1977 the authorities proclaimed amnesty and 
released those detained for taking part in the protests. As Stanisław Kania con-
firmed, this was a result of the primate’s intervention. 

Cardinal Wyszyński, when he defended those repressed, kept a distance from 
political events. His primary concern was the common good in the broad sense. 
His position did not change when in 1976 organized opposition emerged. The 
primate spoke about it at a session of the Main Council of the Episcopate on  
26 April 1976, specifying his view on the attitude of the Church to politics: “Our 
actions must be considered, mature, and calm. We cannot ad pari compare our-
selves with this or that lay institution or political center. The laity can do different 
things than the bishops. We cannot submit to the pressure of conflicting people 
trying to prove their point.” Cardinal Wyszyński summarized the Church’s po-
sition vis-à-vis opposition organizations of 1976–1980 at a session of the Main 
Council of the Episcopate on 26 February 1980, when he said: “They should be 
cared for without becoming involved in their contests.” He spoke about it at 
a session of the Main Council in March 1978: “It has been established that there 
is strong pressure on the Church from various corners and attempts are made 
to drag it into their games. Certain lay Catholic groups and unaffiliated ones 
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have become active. Similarly, the Polish Independence Concord (Polskie Poro-
zumienie Niepodległościowe, PPN) concerns itself with the Church. We cannot 
allow ourselves to be dragged into their political activity, but on the other hand, 
we cannot fight against them, as long as they act with moderation so as to keep 
within the limit of security. […] We must defend the Church, but we must de-
fend the nation when facing a difficult situation. What would we gain if Gierek 
were gone? We are constantly dealing with so many variables.” The primate con-
tinued to calm the popular mood. He said that in view of the current domestic 
events, we should “remain calm, not stir unrest.”

The cardinal saw the activity of the opposition during 1976–1980 in a broad-
er perspective. In the first place he took into consideration the public interest 
and viewed it through the prism of the geopolitical reality. Summarizing a dis-
cussion at a session of the Main Council in June 1978 regarding actions that the 
Church should take in the social sphere, the primate underlined the following 
goals of the Episcopate:

“1. Maintaining a consistent line and stance that demonstrates the Episco-
pate’s independence, that it did not succumb to Party pressure.

2. Defense of human rights and defense of people against pressure, torment, 
and compulsory induction into the Party, defense of miners and steel mill work-
ers against exploitation.” Cardinal Wyszyński kept a distance from the politi-
cal opposition and was cautious, always standing up for those repressed by the 
regime, but did not want to directly involve the Church in opposition activity. 
He embraced people from all walks of life, even those so far from the Catholic 
faith as Jacek Kuroń. But he had no intention of offering any official support or 
guidelines. He showed reserve toward the Workers’ Defense Committee (Komitet 
Obrony Robotników, KOR), because he believed that some of its leaders had not 
completely overcome their Marxist past. As Bronisław Piasecki, the primate’s 
chaplain, stressed: “Indeed, the primate kept a distance from the Workers’ De-
fense Committee. He proceeded on the assumption that it was not a representa-
tion of the entire nation, but only the liberal-left wing of the emerging opposition.” 

Cardinal Wyszyński was also skeptical about the progressive Catholic milieu, 
especially in regard to their tendency to become internally divided. He formu-
lated the following goals for the milieu of the Catholic Intelligentsia Clubs: de-
fense of human rights, defense of the nation against alienation, studies of the 
documents of the Holy See, proclaiming national education instead of social-
ist indoctrination, defense of the Labor Code, attaching proper significance to  
dialog, ecumenism, and pluralism. 
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•  John Paul II elected and the first papal pilgrimage to Poland 

On 6 August 1978 Pope Paul VI died. Four days later, Primate Stefan Wyszyński 
recalled the deceased pope in the Warsaw Archcathedral. He then told the faith-
ful: “The Holy Father understood quite well the situation of Catholic Poland and 
the struggle of the Polish bishops in the enormous constitutional and doctrinal 
integrity of the Church. I had many chances to see that in practice. A signifi-
cant expression of the full understanding of the Polish Church was Paul VI’s 
readiness to come on a pilgrimage to Jasna Góra. So many times, for so many 
years, from 1957 and later, after the new pope was elected, and finally when he 
became pope himself, we spoke about it. One day, invited by the Holy Father to 
the Vatican, I saw the Golden Rose that Paul VI prepared for Jasna Góra in the 
hope that he would be able to bring it himself and offer it to Our Lady. He did 
not live to do that. But I do know that his warm heart yearned for Jasna Góra.”

On 12 August 1978 Cardinal Wyszyński took part in Paul VI’s funeral, and 
then took part in the conclave. The next pope, Cardinal Albino Luciani, was 
elected John Paul I on 26 August. On 30 August he took part in the audience 
of the newly elected pope. He presented the situation in Poland and submitted 
a specially prepared document. He also invited the Holy Father to visit Poland. 
The pontificate of the ‘smiling pope’, as he was called, was very brief, only thir-
ty days. On the day of the funeral, 4 October, in a sermon delivered in Warsaw 
Cathedral, Cardinal Wyszyński emphasized that John Paul I was a “picture of 
health, strength, serenity, internal balance, and at the same he met the expec-
tations of the Church. The Church was looking for a shepherd, not a diplomat 
or official, even at the top level of the administration of the Roman Curia, but 
sought a pastor.” On 6 October, the primate travelled to Rome to another conclave. 

The election of Cardinal Karol Wojtyła on 16 October 1978 was very important 
for Cardinal Wyszyński. Soon after the election, he stressed that the candidate 
came from a country that – despite the communist yoke – preserved faith, uni-
ty with the Church and a “vivid religiosity that was admired by many cardinals 
from all over the world.” In his notes of 1978, he wrote: “It is an event of a glob-
al dimension that a Pole was elected pope; through the mysterious death of two 
popes, Poland that is so much criticized by various countries (France, Belgium, 
Holland, Germany), turned into a beacon of hope for Catholic countries, as re-
flected in the election of a Polish pope, and a Pole indeed.” The same year he 
said: “What happened was strange even for me, although I was one of two oldest 
conclave members, not by age, because there were older ones than myself, but 
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in terms of conclave experience. I, who thought that for Rome an Italian should 
have been elected its primate, because that nation has the right to have a broth-
er in the Holy See; I, who chose arguments that it should be so, I never thought 
that it would be different. Therefore, whatever happened, God did it.” 

Primate Wyszyński was happy to see his close collaborator elected pope. This 
is how he recalled the moment: “What happened later is hard to describe. But 
I, a participant of the fourth conclave in my life, had not seen anything like it 
before. I had never seen such a deep and supernatural joy on papal election. We 
saw that it was a victory, but through suffering and pain, by a test of faith. One 
simply had to hide in order to avoid the manifestations of enthusiasm that en-
gulfed the conclave. We had to withstand many words and phrases, embarrass-
ing though they were: You deserve this, after all! You have suffered so much, you 
have been humiliated so much, trampled so much. And even today you suffer 
a lot. You do deserve this distinction.”

An unforgettable moment for Cardinal Wyszyński was his first meeting with 
the new pope, John Paul II. “When I approached John Paul II with the first homa-
gium,” he recalled one month after the election, “we uttered the name of Our Lady 
of Jasna Góra: She did it! We had a strong belief that it was so, and we still do.”

Immediately after the conclave, in their public appearances Pope John Paul II  
and the Polish bishops began to say that it was possible for the Holy Father to 
come to Poland. Already on 6 November 1978, Cardinal Wyszyński said in St. 
John’s Cathedral in Warsaw: “There is a hope that the Holy Father wishes to come 
to Poland as soon as possible. The best occasion would be the Feast of St. Stanis-
las in Cracow, scheduled for 13 May next year. Perhaps the Holy Father would 
be able to see other places than Cracow and Częstochowa. But let me, a discreet 
man, close my mouth and forbid my heart to speak, and entrust those thoughts 
to your hearts. What you will achieve by your prayers will be the Church’s vic-
tory in Poland and in Rome.” The Episcopate took a very firm stance regarding 
John Paul II’s visit to Poland and was determined to press for an early date. The 
authorities of the People’s Republic of Poland managed only to postpone the date 
until June 1979, and impose certain logistical restrictions. What proved impor-
tant was the primate’s meeting with Edward Gierek on 24 January 1979, when 
the fundamentals of the papal visit were agreed upon. 

The pope’s visit to his homeland began on 2 June. In his diary, Primate 
Wyszyński commented its beginning aptly and poignantly: “Poland’s great 
days begin today.” The papal pilgrimage was a success of the Polish Church and 
considerably upheld the spirit of freedom in society. During this visit the Holy  
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Father addressed Cardinal Wyszyński with words of gratitude for his many years 
of service to the Polish Church: “Most Reverend and Beloved Father! You, relent-
less servant of God’s People, tireless lover and servant of our Lady of Jasna Góra, 
introduced the papal visit to Poland into your primate’s program. Most Rever-
end Father! Allow me to add one more thing only: that this is being fulfilled, 
and I thank God for that, that this item in your pastoral and heroic program is 
realized in Poland and in the contemporary world. […] allow me, St. Peter’s suc-
cessor, to entrust, with the same living faith as we did in the memorable year on  
3 May of the Polish Millennium, the entire Church to Christ’s Mother. […] Allow 
me to entrust all that here! Allow me to entrust that in a new way! I am a man 
of entrustment. I learned to be one here!” Cardinal Wyszyński assessment of 
the papal visit to Poland was very positive. He pointed out the historical aspect 
of the pilgrimage: the consolidation of the Church in the entire eastern bloc, 
the awakening of Lithuania, Latvia, Estonia, Belarus, Ukraine, and Catholics  
living in the East: “The presence of the pope in any country of the bloc is a kind 
of breakthrough behind the [iron] curtain. […] Had it not been for the visit, the 
Church would have explained it to itself, and continued working, but what about 
those hopes, especially of Lithuania and Latvia? Those people need support. The 
presence of the Holy Father here, in Poland, means increased hope, some kind 
of spiritual mobilization, rejuvenated faith in those people, that something can 
indeed be done by taking a firm stance.” Summarizing the pilgrimage at the 
session of the Main Council on 26 June, Cardinal Wyszyński said somewhat 
willfully: “Isn’t it phenomenal that the communists erected the cross in Victo-
ry Square? Please consider that it is some achievement. After all, we constantly 
encourage them to believe, so in a way they did, because they erected that cross 
in Victory Square.” So the primate had no illusions as to the subsequent meas-
ures of the regime, and stressed that they would be looking for new methods of 
fighting against the Church in relation to its increased authority after the papal 
visit. He believed that, in accordance with John Paul II’s wish, the Episcopate 
should try to normalize relations with the regime. In this respect he was guid-
ed by the words of the Polish pope from the June session of the Main Council: 
with the normalization initiative we should wait until the regime finds it in its 
interest to accept all the conditions of the Church. 

The Holy Father John Paul II supported Primate Wyszyński’s actions, as he 
had particular respect for him. He expressed this, among others, in the Easter 
wishes of 1981: “Beloved and Venerable Father! As I extend these Easter wishes, 
I wish to assure you that there still exists that special bond between the son of 
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the nation, to whom Providence entrusted with the service in the Holy See, and 
that fatherland where he was born, the Church and the Episcopate. This bond 
is centered around the person of Your Eminence, whose heart God filled with 
such a great love for the fatherland and for the Church, thus making him a great 
minister and tutor of his countrymen in those momentous times. I pray every 
day before Our Lady that every day and for many years to come, the Primate 
will enjoy enough bodily and spiritual strengths, so that they be a visible sign of 
the presence of Christ Resurrected on Polish land.” 

•  Solidarity

Already in 1979, Cardinal Wyszyński realized that the economic crisis in Po-
land was deteriorating and pointed out several times to the authorities that the 
poor economic situation might lead to another outbreak of social discontent, this 
time on a large scale. He formulated such a warning at a meeting with Edward 
Gierek in January 1979. Cardinal Wyszyński treated those remarks very serious-
ly and referred to them a number of times. In his diary Pro memoria, in August 
1980 with reference to Edward Gierek’s words on the strikes, he stressed: “When 
last year I warned Mr. Gierek against the consequences of the current state of 
affairs, he was painting a brighter picture of the economic situation. Today he 
does admit his errors, but not everything is the government’s or the party’s fault. 
Mr. Gierek was a good man, nation-oriented, but his knowledge of economics 
was too scant to be able to assess the consequences of overinvestment with bor-
rowed money. They look for solutions, but there aren’t any in sight. They count 
on the Church, but the people of the Church cannot dig in its heels against the 
workers’ demands, because they are right.” In mid-August Cardinal Wyszyński 
was aware that the striking workers aimed for something more than economic 
demands. On 19 August, he wrote in his diary: “Today, the object is no longer 
the proverbial ‘sausage’, but social and political demands (trade unions).”

At the same time, the primate understood that the course of events could lead 
to a Soviet intervention whose consequences would be hard to predict. It was 
for that reason that he agreed to speak with the First Secretary of the Central 
Committee of the Polish United Workers’ Party. At that meeting, he underlined 
that the Church supported the key demand of the striking workers, namely the 
creation of free trade unions. On 26 August 1980, he delivered a sermon on Jas-
na Góra, in which he referred to the most important issues. He called the state 
authorities to refrain from compulsory atheization and secularization. The pri-
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The first pilgrimage of John Paul II, Warsaw, 2 June 1979. Primate Stefan Wyszyński welcomes the Holy Father during 
the mass at Victory Square, Warsaw.
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mate spoke of the value of the family, which has the right to proper econom-
ic conditions. He recalled the right of the citizens to associate and the value of 
honest, good day’s work. The cardinal stressed the nation’s right to be sovereign 
in its homeland. 

The regime manipulated the August sermon in the television and radio broad-
casts. Two days later, on 28 August 1980, at Zalesie Górne, the primate said: “Un-
fortunately, my address was not transmitted to you by television in its entirety, 
and I was surprised see myself on it on Tuesday night. On my way back from 
Jasna Góra, I browsed through the Życie Warszawy newspaper, which you are 
all familiar with. I had never had the honor to address from the columns of Ży-
cie Warszawy. But that’s what happened yesterday. And what did I see? Indeed, 
they did say that the primate spoke, but of the four points discussed, the first 
was overlooked; the third was distorted; and the fourth, on national life, went 
missing in print. The same on TV.”

The sermon strongly resonated with the call to all citizens for national and 
civil maturity. According to Catholic social doctrine, the primate recalled not 
only the rights but also the duties of each citizen. In front of the Jasna Góra walls, 
the Poles heard that each man “has the right to express his position, even by 
stopping work”, but at the same time they must be aware of the consequences of 
that choice, because the costs “reach billions, they are a burden on the national 
economy and somehow rebound to hit the life of the entire Nation, the family 
and every man.” The homily disappointed the strikers in Gdańsk, as they had 
expected unequivocal support for their political demands. 

On 7 September, at a session of the Episcopate Main Council, Primate Wyszyński 
briefly summarized the sermon and the different reactions to those words: “We 
must correctly understand reality. We are the teachers of the Nation. On 26 Au-
gust 1980, I addressed the Nation, not the Party. Some thought that I did not ad-
dress the Party sufficiently. I did not speak to the shipyard workers either – oth-
ers said that I did not address the shipyard sufficiently. I spoke to the Nation, and 
that is why I only raised the principal points, trying to measure them to avoid 
demagoguery, especially in such a situation, where it is impossible to predict 
the consequences.” These words illustrate how the primate understood the task 
of the Church during the August ’80 events: the bishops were to point out that 
people ought to work for the nation and try to alleviate the tense socio-political  
situation.

The primate and the bishops regarded the signing of the August agreements 
as a great success of workers and unequivocally declared their support for the 



99

workers. He spoke about it in communique of the 176th Plenary Episcopate Con-
ference, published on 17 October 1980: “The events of the recent months that 
we witnessed, end even took part in to some extent, sent shockwaves across all 
spheres of collective life […]. The bishops share the concerns of the working peo-
ple. They support them morally and defend their inalienable rights. At the same 
time, they express the conviction that once the situation of the new trade unions 
is normalized and the rights of the working population are recognized, every-
one will double their efforts in all areas of their professional life and that of the 
Nation.” Cardinal Wyszyński commented on the role of the Church during the 
strikes in his diary Pro memoria: “The principle is: we do not attack the system, 
but we support the rightful workers’ demands.” The Church applied this princi-
ple in the subsequent months of Solidarity’s existence. During a workers’ visit in 
the House of Warsaw Archbishops on 7 September, Primate Wyszyński showed 
what they should concentrate on in their social activity. He indicated the direc-
tion for the new social movement. The cardinal warned against excessive focus 
on personal matters, against further demands addressed to the authorities, and 
called for focusing on social renewal and organizational activity. In the months 
to follow, he advised trade unionists to guide themselves by the Catholic social 
doctrine. Cardinal Wyszyński was unequivocal in his definition of the attitude 
of the Church to Solidarity in his diary: “While we support Solidarity, we should 
discourage it from extending the socio-economic demands to politics.” The pri-
mate treated the transformation initiated by the workers’ protest as an element 
of renewal and moral revival of society. In his opinion, demagoguery was to be 
avoided. It was necessary to keep calm and prudent in the demands, and focus 
on organizational activity. The primate believed that Lech Wałęsa was incapa-
ble of doing that and for that reason did not appreciate this kind of effort: “He 
can create a movement, but cannot create an organization, although we tried to 
supply him appropriate collaborators and assistants. […] Even if he lost person-
ally, the movement would remain. The word Solidarity is enchanting and will 
continue to excite, because people want it.” 

The primate carefully studied the direction in which Solidarity was going. 
He saw the awakening of consciousness and overcoming social apathy. What 
he feared, however, was the eventuality of the Church becoming an instrument 
for the movement. Therefore he tried to keep a distance from the new trade un-
ion movement. It was his opinion that the clergy should not become involved 
in cooperation with the trade union: “I emphasize that the priests should not 
be dragged into political tensions which, to a large extent, are increased by the 
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Workers’ Defense Committee (KOR). Our work is consonant with the most im-
portant needs of our Fatherland.” 

Cardinal Wyszyński and other members of the Episcopate played a key role 
in the creation of Farmers’ Solidarity. Especially important was the firm po-
sition of the primate, who did much so that the regime consented to establish 
the farmers’ trade union. The Church offered its strong support. On 2 February 
1981, Primate Wyszyński said: “If industrial workers had been granted the right 
to associate, the same right should be granted to farm laborers […]. This right 
need not be ‘granted’, it simply exists, and no one can refuse it to us. There is one 
natural right, the same for every man, regardless of what he does; whether they 
work in a factory or a coal mine or on a farm, everyone has the same natural 
right to join their forces and efforts to carry out together tasks that humans are 
charged with.” The primate stressed that there could be no talk of discriminat-

Primate Stefan Wyszyński and Farmers’ Solidarity activists, House of Warsaw Archbishops, 2 April 1981.
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ing against the farmers’ trade union. It should be placed on par with the work-
ers’ movement. Members of both trade unions had identical rights to associate. 

Cardinal Wyszyński formulated his final guidelines for Solidarity less than two 
months before his death. At a meeting with a delegation of the farmers’ trade union 
on 26 March 1981, he emphasized the significant achievements of the independent 
social movement and pointed out the direction Solidarity should take: “I here-
by explain it to Mr. Lech Wałęsa: over the last several months you have achieved 
so much that even a highly skilled politician could not have achieved what you 
have. Thank God for that. Now you need to set your organization in order, create 
an administrative trade union apparatus, train people for those tasks, educate 
them in social policy and social ethics, the labor code and all the duties and rights 
conferred by it. And continue working. There will come a time, sooner or later, 
that not only social and professional demands but also others will be achieved 
by the powerful industrial Solidarity movement and the Solidarity of individual 
farmers. You certainly will achieve that! I bless you and your honorable efforts.”

•  Final days

In April 1981, Cardinal Wyszyński’s health deteriorated. In his diary he wrote: 
“The via dolorosa [way of suffering] begins” and “it seems that it is initium finis 
[the beginning of the end].” On 12 May he celebrated his last mass. The following 
day, tragic news from the Vatican reached Poland. There was an assassination 
attempt on the pope and he was gravely wounded. Shock and fright were preva-
lent and intensified the next day when the Episcopate issued a communique on 
the health of Primate Wyszyński. The saddened people prayed for several days 
for the health of Pope John Paul II and of the primate. In this situation, having 
received the last rites, the primate said: “I totally succumb to the will of the Fa-
ther, who had given me many years to serve you, anyway, and to the will of the 
Son, who alone has the eternal priesthood and transmits it to others. I succumb 
to the Holy Spirit because my internal life was in the Holy Trinity. I put my trust 
in Our Lady, with whom I became bonded in the Stoczek prison, and through 
Her hands I put for the glory of the Holy Trinity. […] I believe that I should share 
the Holy Father’s fate, who, albeit a little later, joined me in my suffering. Over 
the 35 years as bishop, my way was always the way of Good Friday. I am very 
grateful to God for it. 

The cardinal forwarded his final guidelines to the bishops on 22 May at a ses-
sion of the Main Council of the Episcopate: “I have already said that I am not 
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leaving any program, because my successor cannot be bound by any program. 
He should become acquainted with the situation of Poland and the Church on 
a daily basis, and put together a program accordingly. Our program for Poland 
cannot be rigid. Our constancy is expressed in the Credo, in Our Father, in Hail 
Mary, in the Jasna Góra vows, in the entrustment that the Holy Father made on 
Jasna Góra – the rest is fluid. Our greatest value is the faith of our people, its 
attachment to the Church, its bond with the Church in Christ and His Mother, 
in our faith, in your ardent love and your unique apostolic zeal. Nothing more 
is expected of you. The Church must remain where it is. Because, all emphasis 
aside, it is Christianity’s bulwark. From here, the Church would go East.” Only 
several days later, on 28 May, at 4.40 a.m. the Archbishop of Gniezno and War-
saw, the primate of Poland died. 

Cardinal Wyszyński’s achievements were presented at a Plenary Polish Bishops’ 
Conference in June 1981. Franciszek Macharski said then: “He got to be a min-
ster in difficult times. The era of Pius XII had come to an end. John XXIII called 
the Second Vatican Council. At home, the situation of the Church was becoming 
increasingly difficult. The late primate prepared the Great Novena, the Millen-
nium of Poland’s Baptism celebrations, the visits of the copy of the Jasna Góra 
painting in the dioceses and parishes. He was always active and engaged in the 
service of God’s people, and did not wait for a change of the political climate. 
His life experience instructed him to defend the Church until imprisonment. He 
was involved in all matters that affected the Nation, and in the events of 1980 he 
was a moderator and prevented an outbreak of civil war. John Paul II ordered  
30 days of mourning, which was to be spent reflecting and studying the spiritual 
heritage of the late primate. The source of his spiritual strength was his entrust-
ment in Mother of God, which he never hid. He staked everything on Mary.”

The funeral of Cardinal Wyszyński was a great demonstration of attachment 
of the Polish society to the Church. Several hundred thousand attended and 
paid homage to the Millennium Primate, as he was called. The funeral began on  
31 May 1981 at 5 p.m. in Warsaw’s Victory Square, with delegations of the Holy 
See, of most European countries and of the US Episcopate present. The Holy 
See’s Secretary of State, Cardinal Agostino Casaroli, prefect of the Congregation 
for the Oriental Churches Cardinal Władysław Rubin, chairman of the Episco-
pate of Germany Cardinal Joseph Höffner, archbishop of Munich and Freising 
Cardinal Joseph Ratzinger, chairman of the Conference of the Episcopate of 
France Cardinal Roger Etchegaray, chairman of the Conference of the Episco-
pate of Austria Cardinal Franz König, the primate of Hungary Cardinal László 
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Funeral mass on Victory Square in Warsaw, 31 May 1981.

Priest and teacher



104

Primate Stefan Wyszyński ■ Biography

Lékai, the primate of Holland Cardinal Johannes Willebrands, the primate of 
Ireland Cardinal Tomás Ó Fiaich, archbishop metropolitan of Prague František 
Tomášek, archbishop of Philadelphia Cardinal John Król, and the archbishop of 
Chicago Cardinal John Patrick Cody attended. Representatives of the supreme 
authorities of the People’s Republic of Poland, with the chairman of the Coun-
cil of State Henryk Jabłonski, also were in attendance. 

***

From his youth, Stefan Wyszyński was extremely hard-working, diligent and 
systematic, and brought order and calm to everything he did and wherever he 
was. And he was neither gloomy nor grouchy, but internally cheerful and serene. 
On top of that, he knew the meaning of the word gratitude. Stefan Wyszyński 
thanked everyone for everything. He replied to letters himself, sent thanks for 
books he received, and respected the dignity of each person, regardless of their 
social status, race, wealth or education. Wyszyński was ready to listen to others;  
sometimes, even if he was tired or very busy, he would find the time to listen 
to their stories about their lot, and then included all that in his prayers. He was 
closely bonded to his family, and recalled his prematurely deceased mother until 
his last days. There was a special kind of bond that connected him with his father 
Stanisław, whom he deeply respected and cared for until his death. 

When he was the bishop of Lublin, and later the primate of Poland, he was 
often misunderstood by a segment of the clergy. The cardinal was accused of be-
ing imperious and aloof. But he was simply demanding not only of the priests 
but also of himself, primarily in the zeal and pastoral activity. He was quite un-
compromising in that respect. 

Those who remembered the primate stress his openness, hospitability and 
pureness of intent. The recollections of his colleagues and lecturers from the 
Włocławek seminary as well as of his immediate associates reveal a man of many 
attributes. He constantly worked on his virtues and vices, combating the vices, 
and strove to grow his internal life. He deepened his knowledge of theology and 
Catholic social doctrine.

In his notes from the retreat preceding ordination in 1924, Deacon Stefan 
Wyszyński wrote down his decalogue. These ten principles guided his entire life: 

1. Speak little – live without noise – silence. 
2. Do much, but without excitement, quietly. 
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The last goodbye of Stefan Wyszyński, Primate of Poland, the Carmelite Church in Warsaw, 9–31 May 1981. Funeral 
wreath sash, lettering: “To the uncrowned king of Poland”. 
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3. Work systematically.
4. Avoid daydreaming – do not think of the future, this is up to God. 
5. Don’t waste time, because you don’t own it: there is a purpose to life, and 

to every minute. 
6. Inspire good intentions in everything.
7. Often pray at work: sine me nihil potestis facere [“Without Me you can do 

nothing”].
8. Respect everyone because you are worse than him. God opposes the vain.
9. Omni custodia custodi cor tuum quia ex ipso vita procedit [“Keep thy heart 

with all diligence; for out of it are the issues of life”].
10. Misericordias Dei in aeternum cantabo! [“I shall always sing of the Lord’s 

mercy”]
A deep adoration for the Eucharist was one of his features. The holy mass was 

for him the center of his internal life, the crux of his day. He meditated on the 
daily reading, said the Breviary and shared his reflections in his sermons, re-
treats, and in his spiritual directorship. He showed how the Church guides the 
faithful through the periods of the liturgical year. He understood living the lit-
urgy as joining the supernatural community of the Church, the Mystical Body 
of Christ, sanctorum communio. Liturgy taught him gestures of love, forgetting 
harm, eliminating grudge against others. 

In one of the prayers he wrote in the early days of his detention, he confessed:
“The Loreto litany of virtues and graces – I review what I lack. I ask: ‘Tell me, 

Mother, what else is repugnant to you in me. I take pride on Your care, but it brings 
on requirements.’ The Care of the Immaculate Mother requires one to follow Her 
virtues.” So he sought a model to form his humanity and spirituality in Moth-
er of God. It was then that he noted down this confession: “You can get rid of 
everything, but of Mother of God. After all, I belong to her, and cannot rule my-
self.” Until his last days he felt Her slave, and thus he signed his last will: “Stefan 
Cardinal Wyszyński, Primate of Poland, Mary’s Slave”. His favorite prayer was Hail 
Mary. He never parted with his rosary, recited it frequently, for example during 
walks. In his daily schedule he marked hours to recite all the parts of the rosary. 

The Millennium Primate left a slogan, which he tried to implement in every-
day life: “Time is love” and the call to use God’s gift of time in full, responsibly, 
as time runs fast and you should not lose it: “Love time, try to keep it with you, 
and fill it with all your soul. Live time orderly, because it runs as a conveyor belt 
of a train; none should depart from you empty. You must manage to fill it to the 
brim”, “Time given us also belongs to our brethren. Because through this time, 



in a flash, you can comfort someone, instruct, strengthen – show God, uplift the 
heart. All that is due to our brethren – they have the right to that.”

***

In 1994, the primate was posthumously decorated with the Order of the 
White Eagle. The Polish parliament (Sejm) proclaimed 2001 the year of Cardi-
nal Wyszyński. 

In 2006, on his papal visit to Poland, Pope Benedict XVI told the clergy gath-
ered in the Warsaw cathedral: “I recall particularly the Servant of God Cardi-
nal Stefan Wyszyński, whom you call ‘the Primate of the Millennium.’ Aban-
doning himself to Christ and to his Mother, he knew how to serve the Church 
faithfully, despite the tragic and prolonged trials that surrounded him. Let us 
remember with appreciation and gratitude those who did not let themselves be 
overwhelmed by the forces of darkness, and let us learn from them the courage 
to be consistent and constant in our adherence to the Gospel of Christ.”

In the last thirty years a number of dissertations and master’s theses have been 
written about the teaching of the Millennium Primate. His memory lives on. 
Many schools, streets, statues, parish houses, museum halls, and hospitals have 
been named after Cardinal Stefan Wyszyński. His life is depicted in plays, mu-
sical pieces, television shows, books. Internet forums recall Primate Wyszyński’s 
ideas on social and religious issues. 

The beatification process of the Millennium Primate began on 20 May 1989. 
Twelve years later, the diocesan stage was ceremoniously closed. On 18 December 
2017, Pope Francis signed a decree on the heroic virtues of Cardinal Wyszyński.

In October 2019, Pope Francis authorized the Congregation for the Causes 
of Saints to promulgate the decree concerning the miracle on the intercession 
of the Honorable Servant of God Cardinal Stefan Wyszyński. Thus the road to 
beatification was opened. 
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